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OF THE 


| }| Uſeof Reaſon 
® Manners of Religion: 


Shewing, That 


|ICHRISTIANITY 


_ Contains nothing Repugnant to 


RIGHT REASON;. 


Againſt 


ENTHUSIASTS and DEISTS. 


| Written i in Latin by the 
- Reverend Dr. RUST, late Lord Biſhop 


of Dromore 11 Ireland : 
AND 


E Tranſlated into Egliſh, with Annotations upon it, R 
D By HEN. HALLIWELL 
$ ; LONDON: 
3 Printed by Zen. Hils, Jun for Walter Kertilby at the 
| _ Biſhop! s-Head 1n St.Paul's Church-yard, 1683. 
rs f al 
F:; b 7 RE ADELE VN t 


G 74402 


$ 
ny WET, Cs 


RY CO 


ER OR OO S ofle ade 


WY 


OO OR EET LOT WENT IS 


TO THE 


i Reverend and profoundly Learned 


 Dr.Henry More, 


Fellow of Chriſt's-Colledge in 
Cambridge. 


RS.  * OD ls 
| GI I preſume to intitle this Di= 
ſcourſe, mith its affixed Annota= 

tions to your Great Name , | wigs 
from 'a real ſenſe, that it us but your 
Juſt due, who bave merited ſo much of the 
Learned World, and whoſe Labours and 
Pains to advance all uſeful Knowledge 

have been ſo indefatigable ; more eſpc= 
cially in rendring the Chriſtian Doftrine 
zn all its Parts ſuch as 1t ought to be, 

. A 2 that 


| The Epiſtle Dedicatory. 
that is, Rational and Unexceptionable;- 
bringing the Glories both of Greek and. 

Buberick andwhatever other piece 'F 

Ancient Wiſdom was ever efteemed, to 


- 


Great op Ap: could not _ Tg wi Te 
and. dmindling-Conteiprs, ut trove to 


enlarge his own Mind mith noble and- 
important Truths, and became a Happy 
Il nſtrument 1 in pr omotung 1 the ſame generous, 


Temper in others. And now: Sir gre 
-£H | 


me leave, among the other Motines | 
Perfunded me 19 this Addreſs" to add this 


s'tone" of the leaft, that T may teſtifit to: 
” EWA to-be what [ PERS @ am, 


An humbl Honourer- 
of your Virtues, 


HEN, HALLYWELL.. 
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Hat I may do'right to that Great and 


- Þ.., Excellent Perfon the Author of this 


DiſcourſeT have adventured ropub- 


"4a, f and likewiſe obviate all Cavils and 


Miſtakes which freakiſh Wits may makeup- 
on the Account of giving a Reaſon of our 
Faith, itwill beneedful co ſupgeſt ſomthmg 
by way of Preface ; as REIN | 

- Lt. That this Diſcourſe, is principally le- 
yerd (as i5inrimated by the Reyercnd' Au- 
thor himſ{clf) againftEnctnifiaſts and Deitts: 
The one pretending to immediare Inſpirari- 


. on, and o taking 'the yarious Impulſes of 


their own .Private Spirits as the ſole Crite- 
T1 to know and din the Will of God, 
though they be never ſo extravagant and 
"Contrary to the common. Reaſon of. Man- 
kind : And the ocher pleading only for a 
Natural Religion m oppoſition to any Par- 
ticular Mode or Way of Divine Revclarton ; 
And hence though they, profeſs ro acknow- 
ledgea God and Providence, yet have with- 
al a mean and low efteem of the Scriptures 
and Chriſtianity, as if the Chriſtan Religt- 
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The PREFACE, 
on were athing that could not well be Apo- 
logized for, norany fair and rational Ac- 
count given of it. Wherefore Theifm be- 
ing ſo oppoſite to Chriſtian Religion _ as 
Chriſtian, and the Natural Current of En- 
thufiaſm falling ar. laſt inco down-righe 
Atheiſm, it became neceſſary to Aﬀſert a 
Modeſt and Diſcreetuſe of Reafon.inThings 
of Religion, and to ſhew that the Chriſtian |. 
Religion will bear the ſtricteſt and ſevereſt |- 
Tryal of Right and unprejudic'd Reaſon. | 
2y. That our Learned Author had no 
Intent, or..Deſign- to abc or countenance 
Capricio's of ſuch pert perſons as think 
themſelves obliged tobelieve and profeſs no- 
thing more then they can maintain by their 
own ſolitary Reaſon applying it felf to the. 
Scriptures.Which Preſumprion what ſtrange 
work it hath made in the World is evident 
from. the Sacinians and other Sectariſts, who 
upon this way Ground are really bewildred 
in.cheir Speculations of Things, and under 
Pretence of 'Reaſon have obtruded their- 
awn Fancies upon the. Workd, and yentcd 
ſuch crude and indigeſted Notions as are 
not only incanſiſtcht with the.clear Current 
of Scripture, bur contrary to the ſenſe of 
the beſt and pureſt Antiquity. 
| Wherefore ( 3.) according to the inten- 
tion 
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iT 
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The PREFACE. 

tron and meaning of the Aurhor in this Dr- 
ſcourſe, the Authority- of the Primitive 

Church before the Times of Apoſtaſie, and 

of ReformedChurches in fuchThings where- 

in they generally agree with the Primitive. 
times whercin the Church was Symmerral, 

1s to be taken it as one ſolid Reafon of our 

Faith and Belict. For the Spirit of Propheſie, 


. whichis the Teſtimony of Jeſus, having ſo 
.. clearly predicted the Times of the Apoſtaſic 
- of the Church, it is manifeſt that the Au- 


thority and Profeſſion of theAncientChurch 
whule it was Symmetral and Apoſtolical 
ought to be had in the greateſt Eſteem and 


Vencration, and ſtand as a light whereby: 


to ſteer fafc from. thoſe dangerous Rocks of 
Errors upon which they that have neglected 
this and ventured wholly to their own Rea- 
fon have ſplit themfelves. Nor 1s the Au- 

4 our own. Church to be leſs re- 
gardcd ; for the being with the reſt. of Re- 
tormed Chriltendom fo plainly indigitated 
and pointed at by the Rifing of the Witne(- 
fes in that Divine Book ot the Apocalypſe, 
wmediately upon which follows that joy- 
tul Acclamation in Heaven, The Kingdoms 
of this Warld are become the Kingdoms of our 
Lord and his Chriſt, ut cannot be buta migh- 


_ ty Confirmation and ſtrengthning to any. 


_ Mans 


The PREFACE. _ 
Man's Faith to ſce fo cleara Teſtimony and 
| Approbation of that Chugch whereof he is 
a Member given by the Spirit | of, Pro- 
pheſie;that it 1s really emerged and riſen in- 
'to the ftate and condition of the Church 
when it was Symmectra[-and -Apoſtohcal: 
And this will furcher appear to-be of huge 
Conſequence to private. men, and of but 
mean Capacity in the dicuſimng of Things. 
For they _— neither Philoſophers, nor 
(nan; 99s} Ives by that Symoſura of the 
Unapoſtatized Church, nor of our own 
Church reformed into the Condition of the 
Church while it continu'd Symametral,if they 
be pert and conhident,or follow fuch pert & 
confidentGuudes into what Errors may they 
not run!W herefore here ſuch of rhePopulacy 
' will find a ſolid and ſure Rule for their ſafe 
conduct and guidance in rendring an Ac- 
count or Reaſon of their Faith. Theſe things 
I have hinted as well to preyent all ſiniſter 
Interpretations of the'Senſe of that Pious and 
Learned Prelate now with God, as to free 
my ſclt trom all Suſpicion in my Annotations 
of (ctting up Privace Reaſon againſt the Au- 
thority of the Ancient and Unapoſtarized 
Church, or our own Church ſo excellently 
wellremper'd and reformed according to the 
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[ On! me pudet Evangelii Chriſti , dixit ille 

*mayznus Apoſtolus, Gamaliele Praxceptore 

*gaudens, omm! tum Judaici tum Graca. 
* Doctrina inſtruſtiſſimus ; Adeoque Reli- 
* sjone Chriſtiana undique oppreſſa & deſpicatui habits, 

« Judzis ſcandalo, Grecis ludibrio, nihilominus ſpreta 

© ignominia, cruce- contempt, Paratus fum ( inquit)} 

* Vobis qui Romzeſtis, apud egregios Urbis iſtius, non 

* Armorum magis quam Artium Magiſtrz, Philoſophos 

* & Oratores, Evangelium przdicare. Quippe etiamſfi 

* non: defuere fibimet de ſud fapientia magnitice plau- 

<dentes, cxcitatis interea Gt Tgnorantiz tenebris obdu- 

< &i, qui-DoQrinam-Evangelicam ſtultitiz inſimulant 

«* & deridendamexhibent : Veruntamen f1 quis, ſepoſito 

© omni inordinato affectu & prxjudicata Opinione, rem 
© ut decet, ſincero & incorrupto Judicio zſtimaverir, 
* compertum habebit Religionem Chriſtianam Poten- 

© tiam efle & ſapientiam Dei, rationi-apprime concinen» 

© tem, omni fide Digniflimam. 

* Quemadmodum vero-nobis Exemplo preivit Inſig- 
© nis ille DoCtor Gentium, ita pariter Apoſtolus Cir» 
* cumciſionis verbis modo-lectis hortatur, Parati ſemper 
© fitis ad ſatisfactionem omni poſcenti vos Rationem de 
* ea. que in voby eſt ſpe: 4, e. Parati eſtote cauſam 
« reddere cur fitis Chriſtiani.: Atque in banc ſententiam 


* VOX. 


(2) 


t vox Froojlas, ſxxpius occurrit in Adis 6 Scriptis : 


© Paulinis : AW. 22. i. Phil, 1. 7. & 17. 2 Tim. 
© 4. 16, Per Tio intelligo Dofrinam Evangeli- 
© cam, quo ſenſu idem Vocabulum ufurpatum legimus, 
© Aft. 20. 7. 


In re Religionis intervenit uſus Rationis. 
Ita comparata eſt Religio Chriſtiana ut de ea 
Ratio reddi poſit. 


Paratum efle oportet fidei ſuz rationem reponere ' 


quiſquis Evangelio nomen dederit. 


* Fa ſunt quz ex hoc loco obſervanda veniunt. In 
* Religione eligenda non vacare ow Rationem, Gr 
* ejuſmodi efle Religionem Chriſtianam, quz nihul con- 


© tineat Rez Rationi adverſum, contra Enthuſiaſtas 


* & Deiſtas przſenti diſquiſitione demonſtrandum in 
* me recip10. | | 

* Per Rationem non Intelligo Superbix, Avaritiz, 

« Cupidinis, Irz aut alterius cujuſlibet pravi affeus 

* dictamina: Hxc nimirum ea eſt Carnis fapientia,Deo 

* nec minus verz Rationi inimica : Hi ſunt illi a-xow? 

* quievertendi ſunt,z Cor, 10. 4, 5. Hoc illud riaue quod 

* in Captivitatem redigendum eſt in obedientiam Chri- 

* i; nimirum Ratiocinationes & diſcurſus iſti qui Car- 

* ni & Cupiditatibus noſtris inſerviunt. Hic eſt il[e 

| © \ugus £r9gwms Qui 10 capit eaquz ſunt ſpiritus Dei 

z Cor. 2.14: : * {tultitia enim ip ſunt, x) & Juyarmy yvords, om TVWURTINGS ava 
© zpivz72e Is enim eſt homo Animalis qui ſenſu & Appe- 

© titu ducitur. %v# enim (ut fatis norunt qui veterum 

«© ſcripta vel parum delibarunt) eſt ea Animz facultas 

* quix Corpori adaptatur. Qui vero talis eſt ſpiritui 

© Dei & Doctrinz Evangelicz perpetuo adverfatur ; 6c 

* que inibi difta ſunt mera ſtultitia videntur, neque 

© ea ſcrie »poreſt, quia ſpiritualiter, h.c, mente hunuli, 

* COM- 
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LE IM 
* compoſitis affeQibus, ſereno lumine, puro, intern6q; 
« ſenſu diſcernuntur. | | 

* Hzc eſt illa fapientia ſuperbia Gt faſtu tumida,apud 
* quam Verbum Crucis pro ſtultitia habetur. Obſcura 
© enim Chriſti Vita & probrofa Mors ridiculo ſemper 
*crat Animo (ut videtur) ſublimioribus Notionibus 
*elato ; Hxcdenique eſt illa angie wious 7471, x; 191 deger- 
6 wy 4 61910: TH7e, pravis affectibus aut vani ſcientize 
© opinione inebriatorum : Quam tamen Deus & quili- 
-© bet vir ſapiens ſummam reputat ſtultitiam. Hujuſ- 
© modi ao} & Ratiocinationes 6 Sapientia non Aunt 

- *reAzRationis fetus, ſed-mentis Cupiditatibus occe- 
© catz fallaciz & Paralogiſmi. 

© Per reftam itaque Rationem intelligo facultate 
* Animz humanz infitam, qua dignoſcat rationes, mu- 
© tuaſque affeQiones xerum, unumque ex alio arguit & 
* conchudit. Atque Rationi fic Intelle&tz aio Religio- 
* nem Chriſtianam non adverſfari. 

© Duo ſunt qui huc pertinent uſitati logquendi modi}; 
©Videlicet aliquid poſſe efle vel ſupra vel contra Ra- 
© tionem. 

* At vero. ut quod res eſt dicamus, quicquid nobis vel 
*credendum proponitur ne quidem ſupra Rationem 
© eſſe debet, ni verba iſta in eam ſententiam accipienda 
* fint , quod. fit altius & a ſenſu communi remotius 
< quam ut ab IntelleQu adinveniri poſſit. Equidem 
* Articuli quidam Fidei dici poſſunt efle ſupra Rationem 
* quoad re1 credendz modos quoſdam non revelatos : 
*Ita y. g. ſuperat vim Rationis noſſe exatte modum 
©Refurrecionis & Glorificationis noſtrz, aut quxnam 
© illx fint futuri ſeculi Voluptates Ec Gaudia, aut quo- 


* modo Divinz Hypoſtaſes fint Unus Deus ; aut Divina 


< & Humana natura ſint Unus Chriſtus : ſed de his rebus 
© neque ,expreſia eſt revelatio nec explicita requiritur 


1 Coy. 1.18. 


* fides: Et hac obſcuritas non parum contert ad + 
2 | * Reve- .. 
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© Reverentiam conciliandam Chriſtianz Religioni, _ . 
 * At nilil-eft guod explicite credendum propenitar 
* quod Rationis Captum, ita ut de eo nie, conceptus 
© quidem formari polſir, exaedat. ' Nam fides thpiiftir in 
« Atſenſa ; Aſſenſus ſequirtir Mic; digitm glffirm, 
© ele poteſt dei reiignorl 8n6n intelſecti,” Ergdquod 
« omnem Intelligentiam excedit, omnem etiam excedit, 
*fidem. | Et qui fibi perſyuadere conatur quod* credat, 
© rem non [ntelleCtam, - neſcit quid credit;* ſed Yocabulis, 
« quibuſdam apte diſpoſitis-&grande quiddam fonantzs, 
© bus, quibus 'tamen- nullus in mente reſpbrider: Con- 
* ceptus, ſ{ibimet miſere imponit, dumque Myſterio 
© cuidam non Intelleo fidem adhibere ſomniat, meras 
* conſettatur Verborum Umbras, quibus velis fabduttis, 
«* fides ſua ſenſuſqueominis evanuir, 2, 

© Religionem vero Chriſtianam -nihil | continere, 
© re&z Rationi repugnans, fimulque uſum interve 
* Rationis in Religionis negotio ſequentibus Argumens, 
* tis probatum dabo. | Hero nana coop 
* 1, Primo, Deim: quicquan'creqendum prbþ6 ee, 
* quod retee Ratiohi-contradiear, aliquidiex his quatugr, 
* Abſurdis (nec cogitanti mihi occurtit quintun? ne- 
* ceſlario intert, aut Deum poſle decipi, aut poſe deci-, 
« pere, aut Rationes & AﬀeRtiones rerum non efle ter, 
© nas & Immutabiles; aut /denique fqcultites humanas, 
@ eſſe errori obnoKia3,cum nai olfa a diftinQarn 
© habent de objeCtis ſuis perceptionem. Horam Primum. 
* & ſecundum repugnant Notioni' &. Ide quam de Deo, 


- 


* mentibus noſtris concepimus.' | 7 che 
* Tertium quod attinet, 'eſt quidem non Nemo, qui 

* Rationes Rerum contingentes Itattit '& ad Arbitrium 
* Mutabiles, Blaſphemiamque', Mendacium, Perju- 
© rium, ipſumque adeo Divinz Majeſtatis odium poſſe, 
* ſubire rationem Virtutum Ge cultiis Deo prati, At. 
* Deus bone! quam temeraria' quam deteſtagdd Dog- 
EI edo nd —@— 2 


» 


% 


: . . o nth 
” " FS ES RE? IT. * n 
ROPE 14858, © rel HT a a * > x 

HF Fu$> 7& 7 id 


4 BN RFC © hr. TE > 


© mata ! aut zterno filentio obruenda aut non fine hor- 
 trore nominanda, Percurre Vetera Concilia, nullam 
* invenies hzreſin damnandam prius, aut omni magis 
* dignam! Anathemate. TIpſius Inferni Abyſſus fi pan- 
* derentur Viſcera, nihil evomere. poſſunt magis abomi- 
* nandum, aut blaſphemum magis. Enimvero fapien- 
* tia, Immutabilitate, Bonitate reliquiſque quas ei attri- 
© buimus perfeftionibus Deum ſpoliat ; Omanis Diſcurſis 
* Principia & Fundamenta evertit ; Omnia etiam Con- 
. *tradiQoria probabilia reddit; Omnem in Promiſlis 
* Divinis fiduciam deſtruit; Omnemque ſpem Er expe- 
* tationem future felicitatis profligat : quas omnes 
* Conſequentias ex hoe Principio naturaliter oriri alias 
* probavimus, & cuilibet attentiuvs conſideranti facile 
* patebit. | 
* Quartum vero, Qyod Deus nobisejuſmod|! infereret 
« facultates quz tum falſz efle poſſint, cum clariſſime 
* & diſtintiſſime objeQa ſua pereipiant , adverſatur 
* Bonitati G Veracitati Divinz. Prxterea fieri non 
* poteſt ut Deus quicquam credendum revelet, niſi hoc 
* prius ja&to fundamento, facultatibus noſtris adhiben- 
© dam efle fidem. Nihil enim nobis a Deo proponi 
© poteſt niſi ſit conforme alicui facultati : Ar fi facultas 
* iſta cum maxime clare & diſtincte percipit Objettum 
© ſum, non eſt a Deceptione immunis, quomodo nobis 
© !nnoteſcet errorem hunc non cadere in przſens id quod- 
© cunque fit negotium, przſertim fi Ratio facultatum 
© noſtrarum Princeps clare 6 diſtinCe intelligat illud 
@ eſſe falſum quod nobis offertur ſub ſpecie Divinz Re- 
© velationis? Hxc enim Revelatio accipienda eſt aut ab 
© Auditu aut alio aliquo ſenſu externo, aut denique ab 
© interna Imaginatione. At num non potiori jure exi- 
© ſtimanda erit illuſio fi adverſetur clarz &: evidenti 
© Rationi, quam quod Ratio noſtra quz in Ducem 6c 
© Dire- 
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© Directricem a Deo collata eſt deciperetur in maxime 
« claro & diſtinto Rerum Conceptu ? Nam fl abjicia- 
© mus Rationem, nulla alia facultas duCtrix reliqua eſt 
« przter ſenſum Externum eju{que inclinationes IM. 
« ſtultam levemque Phantaſiam infinitis Deceptionibus 
© obnoxiam. Quapropter Ratione valere juſsa, annon 
© noſmet exponimus illuſioni cujuſſibet ſpiritus circula» 
« torii qui praſtigiis ſuisDivinam ſimulaverit Virtutem? 
© Quamobrem , fi Moſes legem ſuam conſtituit tan- 
* quam lapidem lydium quo. probaretur quicunque ſe 
* ;aCtitaret Prophetam, monens populum ſuum, quod fi 
« quis ſigna aut miracula ederet non tamen e! auſcultan- 
£ dumeſle, fi quid doceret legi iſti adverſum quam ipſis 
© 1 Deo tradiderat : An non nos pariter decet ad Legem 
© Naturz & ReQz Rationis quz ſtylo Adamantino 
© mentibus noſtris inſcripta eſt tanquam ad Normam & 
«* Regulam minime tallacem revocare omnes quicunque 
© Divinam Authoritatem obtenderint ? ({Obiter moneq 
« ſermonem eſſe de Ratione Incorrupti, malis afte&ibus 
.  - - . A . 2. 
«* libera & ſpirittis ſanCti lumine colluſtrata) Hujus au- 
© tem Ducis auſpicio deſtituti, fieri poteſt ut confidentes 
* quidem, & obſtinate perſuaſi, at nullatenus certi ſimus 
* nos unquam via recta incedere, Nec refert dixiſle 
*Rationem poſle quidem judicium ferre in rebus huma- 
© nis, nequaquam tamen in Dtvinis. Etf enim id verum 
© {it de Ratione malis Paſſionibus occxcata, & omnind 
* locum teneat in iis rebus quz objecta ſunt potius guſtiis 
* & ſenſus interni quam Rationis ; At ſecus ſe res habet 
* ubi ſolius Intellectiis aſſenſus requiritur. Quicquid 
*enim exhibetur explicite credendum, de eo primim 
* tormandus eſt conceptus : de quocunque autem con- 
* ceptum formamus, Ratioaut detegit terminorum qui- 
* bus conſiat Harmomam, reique ipſius cum communi 
< aliqua Notione conſenſum 3 atque ideo pronunciat 


*eam 


(F.3 
*eameſle veram: aut deprehendit Terminos eſſe con- 
* tradictorios Gt repugnantes, remque innato alicui Prin- 
' = e Diametro oppoſitam, atque ita judicat eam eſle 
* falſam: Aut cernit Terminos eſle partim concordes, 
© partim Diflonos, aut nullam omnino ad invicem Rela- 
© tionem habere : atque hinc affirmat rem aut proba- 
* bilem aut poſſibilem. Et fi quod ingens Miraculum 
© edatur ad confirmandam alteram five. probabilitatis 
* ſive poſlibilitatis partem, tum demum Ratio calculum 
* ſuum adjiciet, fidem efle adhibendam.  V. g. Finga- | 
* mus quod jam fatum eſt, quendam Maria ac Terras 
* ambientem, huic negotio intentum ut doceat atque 
* inſtruat humanum Genus in-ſuo erga Deum atque 
* homines officio, zxternam Beatitudinem ſub conditione 
* obedientiz pollicentem, ipſo interim degente vitam 
* inoffenſam atque innocentiſſimam ; & fimul ſeipſum 
* prxdicante tanquam Legiſlatorem a Deo miſſum, && 
* quod omnis Poteſtas cum in Terris tum etiamin Caolis 
© et delata fit, Gr quod ipſius-interventu omnes preces & 
* oratiatum aCtiones ſunt Deo offterendz : Nihil hic ha- 
* betur contradictorium, aur Naturz Principiis repug- 
© nans. Facile tamen ſuſpicatur Ratio ſubeſſe aliquam 
* ſuperbiam 6 Divini Nominis & cultus aftetationem. 
* At vero {1 quod nude ſpeQatum poſlibile videtur, tue- 
© rit Divina Potentia conſlignatum, hujus Doctrinz Au- 
« thore hujuſmodi miracula edente, qualia nemo haCte- 
© nus vidit Mortalium, Ratio extemplo in eam ſenten- 
©tiam ibit, rem eſſe admodum credibilem : Atqui fi 
© hic homo docuiſlet aliquid Rectz Rationis Dictamini 
« adverſum, { introduxiſlct Doctrinam impiam Gr pro- 
«fanam, aut effrznem vivendi licentiam , & 11ſdem 
© miraculis fidem extorquere fategiſſet, ſea Deo miſſum 
© ut hujuſmodi nobis periuaderet, Ratio noſtra ſuggeſ- 
© filler ilico fuiſſe eum Impoitorem & Deceptorem : 
| | B 2 quo- 
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© quoniam nihil Legi Naturz aut Rectz Rationi contra- 
rium a Deo aut quoquam Divinam Authoritatem ob- 
© tinente promulgari poteſt, Et licet urgerl poſit eſſe 
*contra Veracitatem Divinam, teſtimonium prabere 
© Mendacio, & proinde quicquid innititur Miraculorum. 
« fide (cum hc fere unica ſint voluntatis Det externa in- 
« dicia) necefle videri a Deo originem ſuam deducat, 
© nihilominus quia nequeo certo fcire, num non hxc 
« flant in tentationem, aut alium aliquem finem, mihi 
* quidem ignotum, infinitz tamen ſapientize conſenta- 
© neum, potius diffiderem huic Ratiocinationi, quam hoc 
© Argumento motus, quicquam admitterem tanquam 
« celitus profetum, quod Naturz Princip evidenter 
© adverſatur. 

©2, Secundum Argumentum. Ita comparata eſt Ho- 
minis Natura, ut omnino fieri non poſlit, ut rei alicui 
© Aſſenſum praxberet abſque ductu Rationis. Quod ut 
© clarius pateat mutuanda ſunt quzdam preſenti Inſti- 
© tuto accommodata a magno illo Barone inſignis iſtius. 
© ]ibelli de veritate Authore. Ex illius 1taque ſententia 
« quatuor ſunt Facultates quibus inrerum Notitiam per- 
yenimus: Inſtin&us Naturalis,ſiveFacultas Notionum 
© communium Difcretrix ; Senſus-Internus,Senſus Exter- 
* nus & Diſcurſus. 

* Dequibus magnum illud Effatum,pluris certe facien- 
*dum quam integra alia. Volumina do Anima ejuſque 
© Facultatibus-conſcripta; Quod neque per inftinitum na- 
* turalem, ſenſum internum, ſenſum externum,neque diſcur- 
* ſum innoteſcit, tauquam verum proprie ditlum, nullo pa- 
© fo probari poteſt. At vero cum he quatuor ſint fa- 
*cultates, & quicquid-credendum proponitur harum 
* alicut conforme oe neceſle ſit, diftat Ratto-TInſtinui 
* Naturali, Scnſui Interno, Senſui Externo, ſingulis rite 
* diſpoſitis adhibendam eſſe fidem. Tpfa- vero (quod 
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©ejus eſt munus) predittis facultatibus in auxilium vo- 
* catis,principiis primis 6c ſua luce claris ſubnixa,adyacat 
© diſcurſus , conclufiones deducit. Naturali Inſtintui 
* ſemper prabenda eſt fides : ſenſus cum externus tum 
© internus aliquando falli poteſt ; Gr proinde aliquando 
© credendus eſt, aliquando non item ; atque penes folam 
© rationem eſt hujus diſcriminis judicium. Nulla enim 
© alia facultas reliqua eſt cui hoc muneris deferatur ; 
© Ergo nulli reitaflentiri poteſt mens humana quin facem 
* prxferre debeat ReQta Ratio, vel faltem aliqua ejus 
© Umbra. Ergo fieri non poteſt ut Religio Chriſtiana, 
© que nobis credenda proponitur, aſſenſum cogat contra. 
« nitente Reta Ratione. 
* At dum reſpiro pauliſper, Enthuſiaſtas audio iteratis 
© vicibus ſpiritum oggerentes ;. & nemo' fere eſt quin 
© ſpiritum.intus teſtante obtenderit, ne ei minusquam. 
© reliquis Deus favere videatur; Si quzratur inde digno- 
«© ſcant ſpiritus teſtimonium, reſpondent, perinde ac ſolis. 
* fplendorem, ex proprio lumine. Sed inſtamus porro, 
© Teſtimonium quod ſpiritus ſibimet ipſi perhibet, eſtne 
© yalida & obſtinata perſuaſio, aut exultatio & ecſtaſis. 
* oaudii, autzelusquidam five fervor animi,. an denique. 
©Dignitatis & Excellentiz earum rerum quz revelan- 
* tur, clara & ſapida perſuaſio ? Poſtremum i dicatur, | 
'*-nonabhorret a modo diCtis. Reliqua vero Capita quod 
© attinet, infinitus pence eſt eorum numerus qui ſe Vitrum, 
© Butyrum, Canem, Felem, Regem, Imperatorem, Pa- 
pam, Paracletum, Meſſiam, ultimum maximumque 
*Prophetam, vivorum & mortuorum Judicem, aut de- 
«nique Deum ipſum-haud leviori fundamento, pertina- 
© citer aſſeverarunt, Quorum pleroſque przftr modum 
« gaudio perfuſos, &.Divino (ut videbatur) fervore ac- 
« cenſos-legimus. Quz-tamen omnia (tam longe abe- 
«rant ab afflatu Divini Spirits) Maniz erant & Me- 
| | © lancholic. 
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© lancholix ſymptomata : neque originem ſuamdebebant 
© nobiliori principio, quam ſanguini & ſpiritibus tur- 
© batis, & quz pra cxteris Numen aliquod oftentare vi- 
« defur, atra bili, Ea quippe, ut nos docet Ariſtoteles, 
6 zxgtrous Efficit 3) mots pue7” ods evIvuias: 

* Quamobrem haud ſatis a nobis cautum fuerit,fi ſubi- 
© tam nimis fidem adhibeamus perſuaſioni obfirmate, 
© aut validz imaginationi, five exultationi ſive zelo ad- 
© miſtz; pracipue vero quando ſenſus noſter internus 
* ade ſit Errori obnoxius, aliarum facultatum ſuffragia 
* prius petenda, quibus renuentibus, ſaltem im@ opor- 
* tet & ſuſtinere ab aſlenſu, Verum, ne quid derogare 
© videar ſpiritui ſanto, opportune hic loci monendum 
© cenſeo, quam nulli ſumus, quam nihil poſſumus ejus 
* ope deſtituti, adeo ut nemo quiſquam ſit, qui ſolis na- 
*turz viribus ſemet ad Chriſtum recipit,nifi ſuperveniat 

- © Divini Auxilii gratia. , Quod ut abunde teſtatum facit 
« S. Scriptura, ita neque mipus ſyfiragatur Ratio. Illud 
© utique certifſimum eſt effatum, contra ſenſum & expe- 
© rientiam fruftra argumentis contendi. Etiamſi igitur 
* quifpiam (quod de Zenone tertur) non dari motum 
*probare conetur, aut quantitatem, materiam, tempus 
© extra rerum naturam ſubtili diſputatione eliminare 
©fategerit, nunquam tamen effecerit, ut quiſquam, ocu- 
© lis manibuſque omnem prorſus fidem deroget. Eodem 
© igitur jure cum expertum unicuique fit ſenſus ſuos 
* pgrati admodum voluptate ab externis hujuſce mundi 
© objectis perfundi, neque tamen rebus altioris & nobj- 
«© lioris Naturz perinde affici : quantumcunque ſeverio- 
© ris Rationis monitis renitatur., animumque ab iſtis 
© tanquam infra ſuam dignitatem poſitis conetur revo- 
© care ; nihilo tamen magis illum inde dimovebit,quam 
© Diogenem Zenonis argumenta. Quinetiam quamdiu 
* validus ille vegetuſque externarum voluptatum guſtus 

| * anumum 


—_ 


: 
f? 


x 
, 


—— 


te. CHIC SE dg» — 7g AS 
+ wer 
%*.- oo —_— 


= 
pry” 


ES 
IE CRISS. 


( 12 ) 
© animum abduxerit,non vacat ſuſurranti intus monitorj 
© aures adhibere: vel forte os illi nullo negotio obtu- 
© rare dabitur, aut in ſuas partes pellicere ; ſenſu nempe 
« five externo ſive interno ducimur, non inerti 8 inf- 
« pida_ratione, quz de ſpiritualis vitze deliciis perinde 
© {cit diflſerere, ac cxcus de coloribus. Et ſane _ 
* omnind luſurus eſt, qui 1d agit ut cxcum inſtruar, 
* quam jucunda res fit folem intueri, & ucts uſuram 
© capere , & variegatis inde objeCtis oblectari: ſolus 
© oculus hiſce demonſtrandis ita par eſt, ut Animus inde 
« afficiatur. Nunquam omnigenz voluptatis manci- 
* pium eo perduxeris, ut in Mathematicz demonſtra- 
© tionis ratione intelligenda, majus aliquod obletamen- 
© tum ſubeſle exiſtimet, quam Bacchi aut Veneris ludo. 
*Nempe fi animi ſui ſzntentiam palam facere non de- 
« trectarent, compertum facile effet totius humani Gene- 
© ris Rationem, inſtantis ſenſus Imperio fabeſſe. Adeoqgg 
© niſi Deus ita Animos noſtros affecerit,ut amaritudinem 
© quandam in terrenis hiſce voluptatibus perſentiſcamus, 
© & rerum celeſtium dulcedinem prelibemus, fieri non 
© poteſt, ut vel ab iſtis ablattemur, vel hzc admodum 
« appetamus. Addo inſuper, morigeros noſmet pree- 
* buiſſe voluntati Patris noſtri qui eſt in Celis, ſola via 
«eſt facilis & aperta, quz in Divinarum Revelationum 
« veritatum, ſenſumque deducat. : 

* Quippe res cceleſtes haud aliter cognoſcuntur, quam 
© puſtu interno & fapido lumine; quale impertire ſolet 
« Divina Gratia humilibus. & defxcatis animis. Quin && 
< de via flectentes monere, Jumina menti praferre, fi- 
* dem corroborare, efficere ut Argumerta Pietatis alias 
© ad quemlibet leviſiime tentationis ventum ditflanda, 
* penitus impreſſa fixaque animo- maneant, hac & fi- 
* milia accepta ferimus eidem Santo Spiritui, Qu 
£ omnia nobis colitus iltabi facile agno cimus, ome | 
ivino 
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« divino. iti Principto quod Dei in nobis reliquum eſt 
** conſentanea., Sed f1 quando huic veritatis Criterio 
© nuncium remittimus, & Rationem'noſtram prepoten- 
« tis phantaſize ductui & imperio ſubjicimus,valeat opor- 
* tet omnis Religio niſiquz ſub.ſpecie Divini afflatis.ab 
* atra bile & fzculentis ſanguinis halitibus inſpiretur, 
* Adeoque perinde nobis erit quzvis Religio: Rationis 
© utique Judicio abdicato, quo Argumento innoteſcet 
©Religionis Chriſtianz ſupra Mahumetiſmum aut Gen- 
© tiliſmum preſtantia ? Sed ne verborum ambiguitate 
©laboremus , ſciendum eſt gihil a_nobis percipi prac- 
© terquam Mentis noſtrz Operationes ; proinde Spiri- 
* tum prout eſt in .nobis Principium cognoſcendi, aut 
© eſſe ſenſum internum.aut rationem : Hz enim (niſi 
« addere etiam libet inſtintum naturalem ) ſol ſunt 
©Facultates, quz luminis Divini radiis colluſtrari poſ- 
© ſunt; Ut revertamur igitur unde ſumus digreſſi, cum 
© ſenſus noſter internus adeo lubricus fit Gr fallax, qui 
« Teſtimonio £jus auſcultaverit, reclamantibus licet reli- 
« quis facultatibus, nx ille homo eſt .fide nimis incauta 
«& temeraria, | elons 
* At inquies, concedamus probari quidem hoc Argu- 
* mento, nihil poſſe credi ſfineRatione; hinc tamen non 
© conſtare rem ipſam credendam non poſſe rationi adver- 
* fari ; quoniam Deo teltanti adhibenda eſt fides,quam- 
©yis maxime fit rationi contrarium quod credendum 
« proponitur : quia fieri poteſt, ut intellectus humanus 
© cum maxtme vidctur ratione uti, hallucinetur. Sed 
«© nefas eſt ſuſpicari Deum fapientifſimum poſſe falli 
© aut veraciſſimus cum fit, velle fallere. | 
* Equideminihil potuiſſer dici verius ; Deo enim 
© teſtanti nemo eſt tam incredulus, aut ſui plenus, quin 
* fidem habeat: At illud in dubium vocatur, quomodo 
* rem divino teſtimonio confirmatam dignoſcamus ? 
= ITY | | | * Num 
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* Num ex ſolis miraculis ?. at iis inclaruifſe comperies 
* Pythagoram , Apolloniam Tyanzum qui Magica ſui 
© labantem Idololatriam erexit ; quem auſi ſunt ſui tem- 
* poris homines Chriſto opponere, uti conſtat ex Z7je- 
*roclis & Philoſtrati libris in hunc finem compoſitis. 
* Magos utriuſque Orbis in medium proferre poſſim, 
© qui omnes quamplurima - operati ſunt Naturz vi- . 
* res excedentia , non alia tamen quam Dxmonum 
© Virtute. 
« $1quis itaque Divinam legationem obtenderit, -tria 
< ſunt quibus Authoritatem ejus probari oportet ; Mi- 
© racula, Vitz Sanftitas, 6 Doctrina Deo digna, hu- 
+ mano gener! utilis & accommodata. Quz omnia fi 
* affuerint, credendus eſt a Deo miſſus, Nulla utique 
© via jam reliqua eſt, qua fallacia detegatur. At nulla- 
© tenus conſonum, videtur divinz veracitati & bonitati 
< teſtimonium ferre mendacio, aut hominem in rebus 
© maximi momenti deceptioni exponere nulla diligentia 
© evitandx. Itaque non. ſolummodo ſpeQtanda ſunt 
© miracula, ſed & vita, dofrinaque hominis cui fidem 
© facere videntur. Proinde Servator noſter validiſſimo 
© uſus eſt Argumento adverſus Phariſzos objicientes, 
< eum--D:xmonia ejicere virtute Principis Dxmonur : 
© Quod fſcilicet Regnum internis diſſidits diſtraftum 
©ſtabiliri nequit;cum itaq; ipſe DoCtrina Gr operibus ſuis 
* ſe regno Satanz opponeret, fieri non potuit ut Satanzx 
© Virtute Dxmonia ejiceret. Itaq;ut judicium feramus 
«* de Divino Teſtimonio, Res ipſa conſideranda venit 
« quam atteſtatur ; quz 1 quid habeat immotis Naturz 
© Principiis adverſum, miracula hec praſtigiz Dxmo- 
© num,non Dei opus credendaſunt.Berwenſes laudati ſunt 
<1 Spiritu Santo, ds; wires F dwwy & ©ccnncpincy, tAN- 
« quam magis ingenui & liberalioris indolis, quia inqui- 
* rebant in. Pauli Gt Silz verba, num qurz ab ipſis difta 
C | *ſunt 
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© ſunt ita ſe haberent. Quidni 6c nos eadem Commen- 
© datio pertingat, fi a quocunque diQata, tanquam le- 
* gem divinitus acceptam, feveriflimo examini” ſubji- 
* ciamus ? MRS 27%" i 
« ;, Tertium Argumentum haurimus e Natura Re- 
* ligionis, quam convenit eſſe materiam Electionis & 
« Obletamenti. Ar fieri non poteſt ut quis ſemet oþb- 
© leftet in eo quod Naturz ſux queer contradicir, 
© Revera Concluſiones noviſle, etſi nihil contineant ra- 
© tioni difſonum , niſi porrd fciamus © quibus fluant 
* Principiis, parum gratum eſt intelleui noſtro. Sic 
* Mathematico Ingenio volupe eſt, non Geometriz 
$ problemata, tanquam certiflimx Veritatis effata me- 
© moriter tenere, ſed eorum demonſtrationes long 
« Propofitionum ferie deduCtas comprehendifle animo. 
© Maxime. itaque-divinz Bonitati conſonum videtur, 
* eouſque homini in Evangelio indulfiſſe, ut eorum 
_* cum Ratione Harmoniam comperire' poſſit, 'quz 61 
© credenda proponuntur. In'eo przciput difert genus 
* humanum A brutis, quod fit Religionis capax. At 
'* vero quod maxime homini proprium eft & naturale, 
© ut fit facujtatibus ejus adverſum, omni a Ratione ab- 
* horret, Num cul in mentemn venire poteſt Deum in 
* animo habuiſle intelletum humanum non-percipien- 
* dis impedire atque implicare ſubtilitatibus ? Num 
* quid ideo excellentius quia omnem excedit intelli- 
* gentiam ? Jllene putandus eſt Religions capaciſſimus, 
* qui aut ſuperſtitioſus maxime aut ofcitanter credulus? 
* Num exuenda eſt natura humana, ut imbuamur Re- 
* ligione ? Certe inſediffe animo vel leviculam hujuſ- 
* modi ſuſpicionem, Religionis ſudibrium eſt 8c oppro- 
* brium. Ea eſſe debet uniuſeujuſque de Religione ſui 
* Exiſtimatio, quod nihil abſurdi, indecori, aut ret& 
*Rationi repugnantis continere credatur ; Quantum 
| | * enim 
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« enim redit in Religionis dedecus, metuere bi 4 Ra- 
« tionis Tribunali ? Ea milki ſemper Religio ample- 
« ftenda viſa eſt, quz a ſeveriſlima Ratione in judi- 
« cium vocata, cauſam obtineat. Quorſum Benigniſſ- 
* mus Deus largitus eſt nobis Rationis facultatem, fi 
© nefas ſit, cum' res noſtra maxime agitur, eam mu- 
* nere ſuo fungi ? Aut quznam alia facultas reliqua eſt 
© cujus ductu veram Religionem inveſtigemus ? Si Ra- 
C pra nr deſeramus,annon educationi,ſuperſtitioni, 
© aut afflatui cudam Fanatico, omnis accepta ferenda 
© crit Religio ? CT 

* At Ratio noſtra, inquies, ex quo a Deo defecimus, 
© caligat nimium, ide6q; pares non ſumus de rebus Di- 
* yvinis judicium ferendo. 

* Ergone luce Meridiand deſtituti, languidiores ſolis 
© radii contemptui erunt, & tenebrz reputandzx? Num 
* cui paulo obtuſior et acies, omni prorſus lumine caſſus 
* cenſebitur ? Aut oculi claudendi penitus, quia Aquila- 
* rum carent perſpicacitate ? Verum annon Religioe4 
Gelt natur4quez ſummam poſtulet diligentiam & curam, 
© utpote quz res ſit maximi momenti, in cujus diſquiſt- 
© tione erraſſe ſummum eſt infortunium? Et quem in 
« finem datz ſunt Facultates, i nulli efſe poſſunt adju- 
© mento, cum 1is maxime eſt opus ? Num quis alius 
© noſtro loco judicium feret ? Num alterius inteltle&tus 
* meam diriget voluntatem ? Num altenis ocutis vide- 
© bo? Aut alterius cujuſpiam lumine prazeunte ambu- 
© labo? Num affeQtus inordinatos argumentis non in- 
© telletis edomabo? Num ad normam Principtorum, 
* quz alius mente concepit, vitam meam diſponam ? 
* Annon proprio judicio, intelledtu, lumine, hxc 
* omnia peragenda ſunt 2 Num vero hoc fieri poteſt ſine 
© uſu Rationis ? Quit potius eccujus Facultatis uſus eſt 
© in deletu Religionis & Principiorum ad quorum 
| | 2 © exem- 
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t exemplar vitam inſtituendam eſſe judicamus, preter- | 
« quam ſolius Rationis? Religio res eſt liberx & inge- 
©nuz indolis, neminivim inferre patitur, intelletum 
« ſola forma & pulchritudine ſui captivat. Qui ſecus 
© ſenſerit, falſo ei crimen impegit, & in Religionis lo- 
© cum Superſtitionem ſuffecit, | 
* 4, Quartum Argumentum deſumo ex Natura Redtz 
«© Rationis ; Unde firmiſfime demonſtratur fieri non 
© poſſe, ut quid a Deo revelatum fit ei contrarium. 
« Delibati enim ſunt hominum Animi ex mente Divini ; 
<Eſtque ReftaRatio coleſti ſtirpe oriunda, ad increatx 
« apientize 6 intelligentice imaginem efficta : Eſt Ra- 
« dius quidam IntelleCtualis ſolis, lucis primigeniz i- 
« militudinem referens. Divina enim fapientia nihi[ 
£ aliud eſt, quam Idearum rerum Comprehenſio, una 
« cum earum rationibus, affe&ionibus, mutuiſque re- 
© Jationibus, ſive concordiz five repugnantiz, que a 
© rerum ipſarum natura immediate ermahant, ſicut Re- 
© lationes poſito Fundamento Gz Termino. *Atque haſce 
© affetiones una cum ipfarummet rerum Ideis, eodem: 
© intuitu perluſtrat Divinus Intelleftus, earumque ordi- 
* nem & reciprocationes diſfcernit. Atque hoc quid 
* aliud eſt quam Ratio fixa Ge ſtabilis, rerum omnium 
* rationes nexuſque immoto oculo ſimul. advertens ?' 
* Hujus vero accurata effigies eft Reta Ratio, menti 
© humanz inſita ; que etſi res omnes earumque Ra- 
© tiones unico actu retegere "6: noſle nequeat , eos. 
© tamen ſucceſſione & per vices evolvit. Harum vero | 
© Idearum & Rationumquotquot ſimul intuemur, clare 
* & diſtinte percipimus five conſenſum ſivediſſonan- 
* tiam, atque 1ta unius ex altero ſive probationem ſive 
© refutationem inſtituimus. Proinde Ratio Humana 
« vere imitatur atque exprimit Tapientiam Divinam ; - 
* hoc ſolo Diſcrimine, quod quz illa. eodem*ſimplici 
* actu 
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© tu ſimul. compreheadit, -iſta;-operoſts:deducit con-: 
* ſequentiis. .Deym igaque, quicquam. revelare Retz 
« Rationi.contrarigm, ,periade. cogitatu.impium eſt, ac 
< Deum-mendacem fore, interniſqs fapientic lconagy 
£ tibus contraditurum. ReQaenim Ratio & Divina a- 
« pientia idem ferunt de Rebus, Judicium ;: & fi quid 
* ſecus, pronuncietur ab intellectu humano, non id fic 
© Rationis culpa, ſed Tgnorantiz., Ideoque.fi quid:ſab 
* ſpecie Divinz Revelationis propoſitum videtur Ratio- 
© ni contradicere; ſuſpicandum eſt me non fatis-capere 
* mentem ejus, .1deoque ulterior! indagini inſiftendum, 
« jdque credendum Deum intendiſſe quod Naturz Prin- 
© cipits maxime conſonum videbitur. . Nollem tamen 
© Intelletum Humanum nimium ſibimet arrogare,- & 
* quod Captum ejus excedit, audact facinore continud 
£ damnare. Quippe f potiflima pars eorum que Di- 
© yino Teſtimonio tradita &.confignata ſunt, Deo fint 
© digna, & facultatibus noſiris conſentanea,, quoad re- 
© liqua Fidem, implicitam adhibere fas eſt Divinz Reve- 
© lationi, iiſque, etf1a Ratione-abhorrere videantur, ni- 
* hilominus aſſenſum prabere; faltem juxta ſententiam 
« Spiritus Sandti,etſi que tandem illa fit, haud dum fatis 
* capiamus.- 


. 5 > IR atque ultimum.Argumentum a Naturk 
ws C 


| « ip riſtianz Religionis depromendum. duximus, 
©Et primd quoad ejus przcepta, eorum Puritas, SanCti- 
© tas ; & tum privata, tum publica, commoditas cuilibet 
6 attentius conſideranti tam facile comprobatur , .;ut 
« opus ſuperfluumaggreſſurummeſentirem,ſicorum cum 
6 Ratione concordiam evincendo tempus contererem.. 
© Przſertim cum.id jam abunde.ſatis demonſtratum ſit 
« 2 DoCtiſlimo noſtro Hammondo, quem. hic de re con- 
« ſulatis velim. Hinc vero neceſlario ſequitur Promiſſa 
* & Comminationes eſle etiam oppido rationi.conſona ; 
- | © utpote 
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e utpote que hiſce preeceptis mumiendis inſerbiant. - Sed 
« quoad hc tria Religionis Chriſtianz membra, erfi 
© longe precellant, tamen non plane diverſa ſunt ab aliis 
© que olim obtinuerint Religionibus, prefertim 1ſt4 
« Hipientaen & Doctorum apud Paganos Philoſopho- 
© rum; qui-prxcepta moralia ſevera G& ſublimia admo- 
© dum tradebant, & premiorum Grpenarum poſt hanc 
© vitam fide 'oftentabant. Adeo ut quicquid dici po- 
« teſt in Priſcz Piectatis & Sapientize patrocinium , po- 
© tiori jure vindicaverit fibi Religio Chriftiana, Lecta 
© enim S. Scriptura ab ingeniis maxime profanis, & 


© Atheis, confefſionem expreſſit, preſtantiflima in e4 


* continere Virtutis & Pretatts precepta, © _ 

© [de&que potiusbreviter dillerendum cenfeo de Chri- 
© ftianifmo ſub ratione Religionis determinatz & ab 
* aliis difcrepantis , ut hic etiam 1n. parte compareat 
© ejus cum Recti Ratione a1 oor 

© Primo. vero, quid cogitart potel iS TatiOni ac- 
© commotum, vb eden, Deus alicuiProvibeiam dele- 
* paret docendi atque inſtruendi Genus humanum mſuo 
*erga Deum atque invicem Manere fungendo ? Depe- 
© neres enim Adami Poſteri valde.ignari fant officii ſui, 
* (unde per omania ſecula notantur ridiculi Superſtitionis 
© ritus)- ac- proinde' indigent DoRore ; atque 'etiam 
* pervicaciter & obſtinate dedrti ſunt carnis Copidita- 
* tibus, adeoque ejuſinodi poſtulant Legiſlatorem, qui 
* Venerationem 6c 'Timorem incutiat. Utque Lepiflator 
jam diftns ſit iHlibatz atque.innocuz Vitz, ita enim 
© & nobis exemploeſt, & DoQrine'fuz Authoritatem 
© conciliat : Ut fine ſemine virili Divini Spiritas Poten- 
* tia in Utero Virginis formetur, fic enim a fzce hu- 
* mana, & ordinario Natnrz Curſu fegregatus, in ma- 
© zori honore habebitur : Ut intime Uniatur Naturz 
* Dwyinx,five 75 0&9 a5y9,atque ita vere Gt proprie Deus 
© frat; 
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« frat 5 ſic enim maxima ;comparatur diftis Majeffas. 
Nec fieri poteſt ut Deus vii Naturz Humanz'conve- 
© nientiori voluntatem ſuam fignificet ; Nequit enim 
£ nobis comparere ſine corpoteovelamine:' Et quodham 
* aptius domicilium quam 'caro noftra ? Quidni iraque 
£ Deus uteretur aliquo © nobis, uti Anima Corpore, tan- 
« quam Inſtrumento, quo interveniente conſilium ſuum 

$ declaret? Nihil hic habetur aut- Rationi contrarium 

£aut-conceptu- difficile. ', Cur enim magis -vexaret 'In- 

© telletum' conjunCtio Deitatis cum Natura Chriſti, 

£ quam Humanz ' Animas cum Corpore? Quo enim 

* ſuperioris eſt Naturz, eo facilius ſemet inſinuare po- 

* tuit, Cxterum quamvis Perſona'hec tam illuftris ſit, 

© congruum tamen videtur fore, eum quoad Vitam Ex- 

£ ternam humilis ſortis,” 6 conditionis obſcurg, 'iiſdem 

« malis & infirmitatibus, quibus nofmet ipſi, expoſitum. 
* Sic enim magis provocamur ad Dei Amore, & gra- 

$ viſlima mala patienter ferenda ; ſalutis: noſtrz” duce 

* innocentiſſimo noſtri gratia tam multa paſſo.' 'Adde 

< quod Argumentum fit ſumma; in hoc Servatore fidu- 

© cizz; Ipſe enim prefſioHibus abſolutus, novit quomodo 

« fubveniat afflictis. PotroJurepoſtulamus certiores nos 
«faciat. vitz extern 6& immortalis; 1in'dubia enim hac 
* de re opinione hxrebant Ethnic! quin Gr ReſurreQtio- 
© nis"Corporis: fine qua non confiltt ſumma hominis 

« felicitas. Et quam promptus ſit Deus ad ignoſcendum 
« peccatoribus credentibus & agentibus Panſtentiam : 
* Hoc enim facile in-dubium yocamus dum advertimus 
*Peccati Malignitatem, & quam rareſcit apud homines 
© offenſe'remiffio,'6t quam proni ipfi frmus in vinditam: 
« Similiter ut fidem ſtabiliat Przmiorum & Pceenarum 
* poſt: hanc Vitam z ut illa reſpicientes alliciamur ad 
© obedientiam, ab iſtis vers metuentes':deterreamur 4 
* peccato.  Utque his omnibus fidentaceret tum m_ 
| "em 4s * culis, 


* 
hn 
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*.culis, tum morte fu; Miracula enim maximum ſunr 
* Divinz- praſcatiz teſtimonium': -Quod vero Seipſum 
* morti tradiderit, indicio. eſt ſincere: & fine fuco nos - 
* biſcum egiſſe. Prizterea evidentiſſima Demonſtratio 
«eſt Divinz erga nos; bonitatis, qui unigenito ſuo filio 


. *-non pepercit, ut noſtro bono'inſerviret. Et validiſſi- - 


* mum Argumentum ad crucifigendum Carnis Cupidi- 


* tates, & ad ſubeundam mortem pro fratribus &-alio-" 


*rum commodo, Porro qugd-hac morte ſua Sacrifi- 
* cium fiat ob Peccata, quo Deus ſe placatum agnoſcit, 
*conſilium erat infinitz Sapientiz Gr Bonitatis quo 
* Animz argumenta Diffidentiz a Sandttate & Juſti- 
* tia Divin2 petenti, opportune ſuccurritur, Juſtitiam 
© Divinam Chriſti Morte abunde propitiante.” Itidem 
* ReſurreCtio ejus ex Mortuis admodum Rationi con- 
* ſentit ; Omnium enim prius actorum Certitudinem 
* conſignavit ; & noſtrx ReſurreCtionis & vitz poſt 
* mortem poſlibilitatem demonſtravit, Quod vera -ſu- 
© ſcitatus ad Dextram Det ſedeat, & omnes Preces & 
© Gratiarum Actiones per ipſius interventum offerendz 
* Deo ſint, & ſemper apud Deum Cauſam noſtram agar, 
© hoc:quoque Rationi-conſonat ; dum nimirum Deus 
© non folum benevolum;-erga nos .animum notum kecit, 
* ſed etiam Fratrem noſtrum,ipſimer chariflimum,nobis 
« amiciſſimum, ad Dextram ſyam poſuit, per quem ala- 
criter & cum fiducia ad Deum accedamus ; Chriſto 
© jnterea noftri gratia Deum. deprecante;. ut- quicquid 
© nobis contingit boni , primam ſyam_Originem pure 
© Deitatis Amori debere.agnoſcamus.. Deinde quod 
© omnis Poteſtas tum: in Terris tum etiam in/Cals 1lli 
© commiſſa &: credita ſit, quodque fit Nei quaſi Vicarius, 
< SanQorumque & Angeloxum Caput, maxime hoc ce- 
© dit in noſtrum.ſolatium,. quod qui nos tantopere amet, 
© poteſtate tant4 potiatur.  Prexterea cum citra Contro- 

| * verſiam 
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© verfam fit elle quandam- Politiam '& Regunen apud 
© ;pfos beatos fanQos & Angelos,, gui potius debetur 
©Principatus, quam Jeſa Chriſto, qui Deus ipſe eſt Hu- 
* mani Natura Veſtitus ? 12" ay vero aliquando Dzmo- 
© nes atqz homines vocandi fiat ad tremendum Dei Tri- 
© bunal,apprime convenit ; hujus enim Cogitatio timp- 
{rem incutiet audacuimo Peccatori, 6 Judici folengi- 
* tas Deum vindicabit ab omni Malignitatis crimine, 
© adeo ut ſua ſe culpa & Rultiti4 in mileriam lapſum ab 
* anuiſcujuſq; Canſcientia conteflionem extorferit. Quod 
©* vero Chriſtus Judex ſedeat, nihil fingi potuiſiet accom» 
* modatius; Nam cum Deus Verendum hoc Judiciam ex- 
© ercere nequeat nifi ſub ſpecie viſibili, quodaam huic In- 
© ſtituto aptiusInſtrumentum eſſe potuit quam ea huma» 
©*na Natura in qua jamdudum Domicilum ſuum collo- 
© caverat 2 Deniq; quod omnibus inimicis. ſubjugatis, 
- *Regnum Patri traderet, neq; hoc a Ratione abhorret ; 
©Nam cum Integrum ejus Munus Mediatorium huic 
*fint deſtinatum ſit, ut Creaturz in peccatum lapſz ad 
© Deum revocentur, & ſupremi donentur felicitate ; hu- 
© ;us ſane operis Abſolutionem ſequi debet Regni ſui 
<Determinatio. Quz tamen non ita intelligenda eſt, 
*<quin Jeſus Chriſtus Odveanr gy abinde ſemper Sanfo- 
© rum atque Angelorum Princeps, & Caput permanſu- 
_ © rus fit. Atqz ita ſingula fereReligionis Chriſtianz Capita 
© breviter perluſtravimus ; neq; iis diutius immorari 
«* per veſtram patientiam licebit. 

. *Quod reliquum eſt Verbo expediam. Ex didtis li- 
*quido conſtare arbitror, quam indecorum fit & ho- 
* mine Chriſtano indignum Religionem ſuam haurire 
* fimul cum Matcrno late, eamq; non 1ngenuz Ratio- 
* nis Diſquiſitioni, ſed Patriz inſtitutis, Educationi, 
* Magiſtrorum Dictatis, & hujus farinz Prajudiciis ac- 
* ceptam ferre : Adeoq; non in veri falsiq; delefu, fed 
— | | *Prag» 
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* prxconcepti Op inione pertinaciter tuenda omnes ani. . 
© mi vires nervoſq; intendere. Ea quippe haud fides dicen- . 
© da eſt aut putanda Dro grata,. quz Originem ſuam 
© debet inerti potius Caſui, quam Ret ipſius Evidentiz 
* aut Argumentorum- moments ;: quinimo poſt: humi- 
© lem, piam, attentamquererum penſitationem,, in er- 
© rorem lapſus,. potiori Jure cenſendus eſt, fi non laude, 
« faltem Excuſatione dignus, quan ipſi vel etiam Veri- 
© rati czcus iſtiuſmodi Gt fortuitus aſſenſus. Neq; ſe- 
© cus ediſſerit Sacra Pagina dum jubemur iptwav Tos. yp. 
© as, mx MILAZav, &* SoriudkZav To! mVEvUATE, De. 
© niq; = hortatur Apoſtolus noſter) parati ſimus ad re.. 
© ſpondendum cuilibet, ejus ſpei, quz:-in-nobis eſt, Ra- 
© tionem petenti. 
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1 PET. II. x5, 


m——Bt ready always to prove an ant- 
ſwer to every man that asketh you a 
reaſon of the hope that 1s 11 you. 


Am not aſhamed of the Goſpel of Chriſt, ſaid the 
Great Apoſtle who was bred up at the feet of 
"> - Gamalze!, and fully inſtructed in all the Learning 
both of the Jews and Greeks. Wherefore when 
the Chriſtian Religion. was every where oppreſ- 
ſed and deſpiſed, when it was a ſcandal to the Fews, 
and fooliſhneſs to the Greeks; yet then deſpiſing the 
ſhame, and undervaluing the Afﬀlictions he ſhould meet 
withal, 7 am ready (ſays he) zo preach the Goſpel fo 
you that are at Rome, among the famous Philoſophers 
and Orators of that City, renowned as well for Arts as 
Arms.For although there are not wanting ſome, theEyes 
of whoſe Minds are covered with groſs Ignorance and 
Darkneſs, yet glorying mightily in the mean while of 
their own Wiſdom who endeavour to expoſe and ridi- 
cule the Doctrine of the Goſpel as the greateſt Piece of 
Folly ; nevertheleſs he that laying afide his Prejudices | 
and TumultuousAﬀections,ſhall weigh the thing it ſelf, 
in the Balance of a ſincere and incorrupted Judgment, 
D 2 will 


S- 
will really find the Chriſtian Religion to be the Power 
and Wiſdom of God, wholly agreeable to Reaſon and 
worthy of all belief. | 
As therefore the Great DoCtor of the Genriles has 
given us a rare Example of our Duty ; ſo the Apoſtle of 
the Circumciſion in the Words now read,exhorts us, Be 
ready always to give an anſwer to every man that asketh 
you a reaſon of the hope that 15 in you,1.e. Be prepared to 
render an Account, why you areChriſtians. And in 


_ this ſenſe the word «z\oyia often occurs in the Acts of 


Rom.. $. 7, 


the Apoſtles, and in the Epiſtles of St. Paul, A. 22.1. 
Phil.z.5.& 17. 2 Tins 4. 16. By [hope] I underftand 
the DoQrine of the Goſpel, in which ſenſe the. word is 
uled, At. 26,7; Ee a 


That Reaſon is 1a be made uſe of in- the matter of Re- 
ligion. a 
That the Chriſtian Religjow is ſo. framed that a Ng- 

tional Account may be given of it, | hog 
That every Man profeſſing, Chriſttanity ought to be 
ready to give a Reaſon of his Faith, ' 


Theſe are the main Obſervahles from this Text of 
Scripture. - That in the choice of Religion, Reaſon is 
not tobe laid aſide, and, That the Chriſtian Religion. is 
ſuch as contains in it nothing contrary to RightReaſon, 
I ſhall undertake to make good in this preſent Diſcourſe 
againſt Enthuſiaſts and Deiſts. ; 

By [| Reafon ] Ido not mean the DiQates of Pride,, 
Covetouſneſs, Luſt, Anger or any other naughty At- 
feQtion ; for this is that Wiſdom of the Fleſh which is 
enmity againſt God, as well as againſt Right Reafon ; 
theſe are thoſe M4040 imaginations that are to be caſt 
down, aad this is that ye that thought which is to 


(25) 
be bronght into Captivity to the Obedience of Chriſt, » Cor. 10.4, 5. 
namely thoſe Reaſonings and Diſcourſes which Mini- 

ſter to the Fleſh and the luſts thereof; This is rhat 

Juuxgs avper9', Natural Man, 'who receives not the \ cor. +. 14. 
things of #he Spirit of God, for they are fooliſhneſs OY 
anto him, neither can he know them, becauſe. they 

are Spiritually diſcerned : For this 1s that Animal Man 

which is guided only by his ſenſual Appetite ; and uy 

(as thoſe know well enough who areconverſant in the 

Writings of the Ancients) ſignifies that Faculty of the 

Soul which is adapted to the Body. And he that is ſuch 

cannot be ſubje& ro the Spirit of God, nor Obedient 

to the Goſpel, .foraſmuch as the things contained there, 

are mere todliſhneſs to him ; nor can he know them,” 

becauſe they are ſpiritually diſcerned, z. e. they aredil- 

cerned by an humble Mind, compoſed Aﬀections, 

clear Light, and Pure, and Internal fenle. 

_ This is that Wiſdom putted up with Pride and Vain» | 
glory, unto which the preaching of the Croſs 'is fooliſp. 5 
we/s, For the obfcure life and tgnominious Death of 
Chriſt was always counted ridiculous by aMind turgid, 

_ E&{welld with higher Notions and conceits.Laftly,this 

is that Wi/dom of this World, and of the Princes of this 
Warld, who are intoxicated with vile Aﬀedtions; and an-1 Cor. 1: 20.+ 
Opinionative' Knowledge, which God and every wife * = 5: 
Man looks upon as fooliſhneſs. ' Such Wifdom! and Ra- 
tiocinations as theſe, are not the Off-ſpring of true Rea- 
fon, but the Fallacies andParalogiſms of a Mind blinded 
with luſts. SRUTTS | 

By Right Reaſon therefore I underſtand that innate 

Faculty of the Soul of Man, by which it diſcerns rhe 
Reaſons and Mutual Afﬀe&ions of things, and argues, | 
and concludes one tliing from another, And now I fay 
that Chriſtian Rekgion is aot' contrary to Reaſon thus - 
underſtood. | There. 


Fg. 
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"There are two- uſual Forms of Speech pertinent to 


- this occaſion, viz.. that ſomething may either be above 


or contrary to Reaſon. | 212 | 
But that we-may ſpeak freely and according to' the 


- nature of the thing it. felt ; whatever 15 prpounded to 


us as matter of belief ought-not to be ſo much'as above 
Reaſon, unleſs -theſe-words be taken in this Acception, 
namely, - That- a thing: is:fo high and remote from com- 


- mon ſenſe, that bare Intelle& could not light upon'it. 


There are verily ſome Articles of: Faith which'may be 


' ſaid to be: above-Reaſon, -as to ſome Modes of the 


Thing to be believed that are not clearly revealed, Thus 


for Example, it exceedsthe ſtrength of:Reafon to pive 
- an exact Account of the manner of our Reſurre&ion 
- & Glorification, or to make a perfect Deſcription ot the 
' Joys and Pleaſures of the Future lite, or to ſhew how 


the three Zypoſtaſes are one God, or the Divine and 
Humane Nature one Chriſt : | But! of . theſe © things as 


' there is no expreſs Revelation, :fo neither is there: an 


Explicit Faith required ;: And beſides, This Obſcurity 
is not a |.ttle ſubſervient tor the: begetting and concilia» 


ting Reverence and Eſteem to the Chriſtian Do@rine. 


| But there is nothing to'which an Explicit Faith is 


+ required, which ſo far exceeds Reaſon, as:thatit'is not 
: able to form any Conception of it. For Faith conſiſts in 


Afſent ; the Aſlent follows the Judgment, but no'Judg- 
ment can be made of a thing that. is not at all known or 


underſtood ; therefore whatever exceeds all Knowledge, 


muſt needs likewiſe exceed allBeliet. And he that can per- 
ſuade himſelf that he believes a thing that he does not 
underſtand, believes he-knows not what ; and miſera- 
bly impoſes upon himſelf with a'company of words 


prettily put together, and giving a.great ſound,' which 
.yet haveno Conception anſwering to them in the mind, 


and 


6877) 


and while he: dreams: of believiog: ſome unintelligible - 
Myſtery, | he only purſues-mere ſhadows of words trom - 
which when the veil .is withdrawn, all Faith and Senſe - 


4 


preſently. vaniſhes:;//: 14 
But-that the Chriſtian Religion contains nothing 


Repugnant to right Reaſon, . and:that.the-tyſe of Reaſon - 
is. neceflary .in the Afﬀair of Religion, I ſhall endea-. 


vour to prove by theſe following Arguments. 


. Firſt, If God ſhould. propoynd; any. thing to; be! bs 
lieved that were COMTRGICAO EI RES(Þay rome of - 
tink of a fifth*will ne- - 


theſe four Abſurdities(nor can [ 
ceſlarily tollow upon it;Either that God can be deceived, 


or may deceive, or that the Reaſons, and AﬀeSions. of : 
things are not Eternal and Immutable ; Or laſtly,that our - 
Faculties are obnoxious taError when they have theclear- - 
eſt and moſt diſtin Perceptzonef their proper Qbjedts. - 
The firſt and ſecondof theſe arecontrary to that Notion : 
and Idea. of God which we. have implanted in our Minds. - 

As for the third, . theres: indeed a certain Perſon who > 
aſferts the Reaſons of things to. be. contingent and Ar- - 
bitrarious, :-and-that Blaſphemy, Eying,, Perjury, nay, . 
a hatred of 'the; Divine Majeſty. may. be .reckoned-into - 


the Account of Virtues, and become.a Worſhip plea- 


ſiog and acceptable to. .God..,. But good God | What - 
raſh and abominable Poſitions do we hear! Such as are - 


Tather to. be buried in-Eternal Oblivion, or not to be 


named without Horror and Aſtoniſhment... Search the 
Ancient Councils, and you ſhill find no.Hereſfie more - 
deſerving an Anathema then this. Nay .the. yery.Jaws of . 
Hell could notbelch aut any thing more deteſtable and . 
blaſphemous. For this robs; God of his. Wiſdom; Im- - 


mutability, Goodneſs;; and all thoſe other Perfe&tipos - 
we attribute to him: .It overthrows the Principles-and . 


Faundations. of all, Diſcourſe:; .makes.ContradiQtians. - 


. 
4 


become. .. 


f/ 
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become probable ; deftroys all Truſt and (Confidence 
in the Divine Promiſes, and baniſhes all Hope ' and 
ExpeRtation of Futare Happinefs. | That atl theſe Con- 
fequences do naturally flow from thisPrinciple we have 
proved etfewhere, and the ſame will appear very evi- 
dent to any that ſhall attemtively conſider it. 

The Fourth, That God ſhould plant ſuch Faculties 
in us as may-then 'deceive-'us when they moſt clearly 
and diſtintly perceive their ReſpeRtive Objects, is don- 
trary'to the Divint Gobdneſs and Veracity, Moreover, 
itis impoſſible tha God ſhould reveal any thing as an 
Objx& of Faith, unleſs we firſt ſuppoſe, that we muſt 
give credit to our own, Faculties. For nothing can be 


delivered to us from God, unlels it be conformable to 
ſome Faculty or other :' But and if that Faculty may be 


deceived- when it moſt clearly and diſtinCtly perceives 
its Obje&t, how are we aſlared that this Deceprion 
may not happen *n the preſet Cafe, eſpectally when 


Reaſon, the chiefeſt-of our-Fatultys, icloarly and*cyi- 


dently finds that to be'faKe which offered under the 
ſpecious'Pretext'of DivineRevelation 2 For ths Reve- 
lation muſt be conveyed to us either! by 'the' Kar, .or 
ſome other External ſenſe, -or eſo by the laward. ima- 
gination:; Butought-we-not-nuich-rather to conclude 
that to be an 1{luſion' whieh is contrary t0: the Prin- 
ciples of Evident andlound-Reaſon, /then to fancy that 
our Reaſon- which is given-us of iGad-for a Guide, 
ſhould be deceived in its cleareſt and moſt dilkin&t con- 


. ception of things ?- For if we throw away Realon, there 


is no other Direthive Faculty, but 'Exxernal ſenfe and 
its Inclinatrons, - and blind; ati@ Watertuin' Phanke 
which'ts obagxious to innumerable Deceptions. Where- 


fore*bidding adicu'to Reaſon/db we not' evidently ex- 
poſe-our ſelves*to 'the Tkufion of every Jaghng Spirit, 
wool 87-3 | W 0 
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who! by crafty Tricks ſhallcounterfeit aDivinePowerand 
Afliſtance?IfthereforeMoſes ordain'd hisLaw as aTouch- 
ſtone to try the Truth ofa Prophet, adviſing his People 
not to/hearken to any who ſhould do Signs "and Mira- 
cles; if he taught at;y thing contraty fot Rar Law which 
he himſelf had delivered to.chem from God : Oughrnor 
wen like manner to examine all thoſe that , pretend 
' Divine Authority, by the Law of Nature ad Right 
Reaſon,” as by an Fnfallible and unerring Rule ( By the 
,Way it is tobe noted, that I here Rect of iiicorrupted” 
Reaſon, freed from all evil Aﬀectionsaiid inlighthed by 
the Spirit of God.) For without the help of this Guide, 
our Minds perhaps may be filled with'a Great Nin 
of Confiderice and Obflingie Perſuaſion; but can fever | 
hag any ſettled Aſſurance that they are; in the right,” 

' Neither is it' any thing” to the Purpoſe, to hy 
thay Reaſot" may indeed:-jifd : of Hirtndflc Gat" hot of 
Divine Things. For thug Vs be true” of Reaſon | 
 darkned WR evil Peers A alBY ſtable! in, ſuch” 

things/as' are rather Objedts' of” TaRRs, "and Internal 
ſenſe, than Reaſon, yet it is'quite otherwiſe where Us, 
Aſſent of the Underſtanding alone 'is required. 

whatever is 'profb 4. 6: #'matter 'of Explicit" helief.” 
there!triaſt injthe-fir be'4 'Cenception formed of 
it; but now "whatev ! rage frarhic Chieption of,” 
there Reaſon either dife6vers theHarniony of theTerms 
. of: which! it''conſiſts, and its Agreement with ſome. 
common” Notion; atid fo pronounces the Thing to be' 
true; or it finds the Tonns to beconttadiQory and | 
Repugvant "and that the 'Thing is- er govern op- 
1&6 lone! inndte- Princi oh aid "confequently” 

_ it be falls: Or eſtiep teeives the Terms 40); 

precirig.and. partly Monain, of tofiveno * 
Rela i tro rod / ond: om begc affirms,” b 
$0169] 31.2 WW: 'and* if 
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- Ahd though it may. be urped; that tt isconttaty to 
the Divine © Veracity--to beat Witneſs to's Jie, and 
therefore whiteyer 18 Srotnded 4 apeiehe Credit'of Nft- 
racles(fince theſe SUR odly vi is of theDivine 
will ) muſt of neceſſity be ſippsſcd to derivefrom God; 
yer becanſe'T exrinot B A Whether theft hin 
tay not | be pefmitted for a Fry}, 'or fbf fome ot 
end unkfown' to ie, yet agteedble ben Divitie Wifdom, 
I ſhould tather- diftriift this way of Reaſ6ring, then 
 4dmit-dny thing trom theAuth6tiry ofthisArgament a as 
Diviti which edntradictedthe clearÞrinciples ofNature. 

4. A Second Arguinieft : : The Nituft' of Minis (6 ft4- 
xried that it cannor” yield Aer t4ny thing without 
the- Conduct of Reaſon. Which th it mk more 
| cleatly appear weſhall borrow folne rele things hugely 

ſuirable'to obr preſent Purp ofe from the Famous Lord 
Herbert his BobK'of Piuth 

| Acectdihg tb) his/ Opittion tilde hers 1te four 
Fatukics by which we come”'tb the Knowledge of 
things; Natural J4ſtin??,- or+ that Faculty. which: dif- 
cerneth Cohimon' Notiotis, (Taverna TL Exterwal 
Shi, dd !D3ſFourfet!: 
*.0, port WHERE HAY pecans Thi tr 
valltble rhe = Volints' Are 
SOuP4HJ ity Faculty $5746 1 Nh ei Fig 
rh8} by nt Hitt, ThHePnll Y FROM Sauſt, 
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afore- 


aforeſaid Faculties, and b* « £0 Don-firſt and; ſelf-cvi- 
dent Principles, ſummons. Diſcourſe,” and, deduces 
Concluſions. Natural Inſtin&t.is aways ro bebelieved; - 
but ſenſe, as welb External as Internal, may ſomerimes 
be deceived, and therefore: ſometimes. delerves Credit, 
and at other times not:; [to diſcriminate and diſcern the 
Diflercnces. of. which is-in the Pawer, of Reaſon alone, 
there being.no,ather Faculty to preſide. in this Caſe. 
From whence, it- follows.: . Firſt, That the Mind can- 
not aſſent - to any thing where Right Reaſon, or at 
leaſt ſome: ſhadow: of it, does: not give a preceding 
light; And then, That Chriſtian Religion requiring 
Faith, cannot force,or-compelaſſent againſt the Dictates 
of Right Reaſon,:, , 

But againſt, theſe Clear: and Natural Sentiments the 
Enthuſiaſts-importunately urge , the Spirit, "and indeed 
every man will pretend the Teſtimonyofthe Spirit tt at 
he may not kem.to.þeilefs. fayaur'd of God, then-others. 
if we: demend 'bay they, know, the Teſtimony of the - 
Spirit,. they. Anſwer, After the.ſame manner as. we diſs - 
cer1.the ſplendor of the, Sun, by.xs own proper light. -. 
But we oft proc? That wang which: Pe, SPlrit: 

-bears tqur;feligs.it z {hrong: and. gf tinats Perſyaſion,or'. 

at Re Fes = Qr..2, kind, of Zeal, and Feryor ;of - : 
Mind ;, or laſtly, ack ear and;favoury, Perſuaſion of the .. ; 
Dignity and Excellency « of thoſe things that are .revea» 
"led? H. this laſk, it, js.very. conſentagcous and: ngrecable. 
to.what we have. already. ſpoken 4. But as. tor the othy 
particulars, it is very well known what, an lnaumera- 
'ble company :of Men there have. been, who upon ſuch 
like 910g have; very. pertinaciquſly- affirmed, theme 
ſelves. to. be Fc Us b Glaſs or Butter, 7 


Dogs, Cats, perors,, Popes, the Bareclrn 
the e Meſſab, the Uta _ phe.) 
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of, Qa'ck. and 'Dead , nay, . even God liimfelf..” Antl 
we find- moſt of theſe to have been aQuated with an 


Exceſs of Foy,. and tranſported with a ſeemingly Di- 


vine Fervor., - All which Efledts are fo far from the In- 
ſpiration of the. Holy Spirit, that they are no better 
then Frenzies and Symptoms of Melancholy , and- de- 
rive their;Origtnal from no higher Principle then the 
undue; Fermentation ot the Blood and. Spirits, and 
chiefly ;trom. that Melancholy whicl above all other 
diſpotes the Minds of Men to tancy Divine Influxes and 
Huminations For this (as Ariſtotle affirms) is wont 
to produce iugrdoe x; Tos mat” Of; edule. . 

. Wherefore to be too eafie and credulous in believing 
an ,obſtinate Perſuaſion or ſtrong Imagination, whether 
there be a' mixture of exultancy or zeal with it, would 
argue a great-want of Caution and +Circumſpetion: 
But weare to note eſpecially, where our Internal Senſe 
15.{o; obnoxious,to Error, That the Suffrages of other 
Faculties are firſt to be obtained, - upon whoſe refuſal 'ic 
behooves. us at leaſtto ſuſpend our Aſſent.' ' ';, — + 
- But that we may not ſeem to derogate from the Ho- 
ly Spirit; we-may fitly. here ſuggeſt what mere. No- 
things we are,;; and: how:little it 45-we can do without: 
. his help, ſo that: there is no Man. whatever that can 
come.to Chriſt. without, the ſupervenient Aſſiſtance of! 


Divine Grace. - And 3s; this is clearly .atteſted in the. - 


Sacred Seripture,, ſo.it'is no.lefs-Conſentanequs to Rea- 
ſon ;; for aſmucly as. th Fr 


F 
*fis a great Vanity tq-diſpute againſt Senſe and Experi= 


ence. And though ſome one (as'tis reported of Zeno) 
ſhould /go about toprove there is no ſuch thing as Mo- | 
tion,  and.ſhould endeavour. by .ſubtilty, of Argumenta- 
tion to-baniſh Quantity, Matter .and Timeout of the 
Nature of, Things, yet he could never induce any _ 
% wy | Perion - 


ts. a moſt certain.Truth, that, 


FF 
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'Perſon wholly to diſtruſt his Eyes and'Hatids, - By the 


ſame Reaſon, fmoceevery Man finds his Senſes higlily 
gratified with that Pleafureflowing front External and 
Mundane Obje&ts, and yet not tobe alike affeRed with 
thingsof ahigher and nobler Nature ; how mich reſt 
Kencefoever he may makeby Virtue of tlie Counſels'of 
ſevererReaſon,and ſtrive to alienate hisMind'from thoſe, 
as things eſs: comporting witly the Dighity of his Na- 
rure, yet hewill be no more'able-to- reclaim himſelf, 
then the Arguments. of Zexs' were abke to move Dzo- 
genes. Moreover, fo long as that brisk and lively ret. 
[iſh of ſenſual- Pleafures draws away the Mind, it will 


'Not be at leifure to artend'to the ſoft Whiſpers of that 


gentle Monitor within. Or-perhaps it witf eaſtly"{top its 
mouth, or at leaſt allure it to its own'fide : For we are 
led'by-Senſe; 'either External of Infernal; not'by dr 

and infipid-Reaſon, which gives much What the” fate 
Aecount ofthe Delights of a. SpiritgalMife,” as a bHird 
Man would do of colours. And doubtleſs" it woutd 
be but {oſt 1abour. 'to teach a' blind Mag how pleafant a 
thing it' is to behold the Sun, - and ro enjoy the benefic 
of the Light, and; recyeate himi(elf withitheVariety of 
Objects.  It'is only the Eyeithar' is ſufficient to make 
ſich a Demonſtration of -theſethings'as* tay affe@ the 
Mind, You eap hever. perſuades Man chat isa-per- 
fea Slave to his Plezſures*tiattherEis any predre? De- 
light and Sativfa@ion-2o Wiwderſtunding the'Reafori- of 
4 Mathematical om areyy © thete 1s Witte 


or the Careſſts'ofa/Miftreſ$; For ifthey'Were notbaſhs 
fub in- deelaring;/the Sentiments of their'own Minds,” it 


would ſoon» appear' thar*rfie Reafon bot -Mablitid'is 


: 
£ 


1 
ſubjugated'to the! Tmiperious' Di@ates of preſet ſefife.” . 
And unleſs God 10affetÞ dhr Mitids, a3thaton the otic 
hand they-may- find ſome allay & uneaſinefs in theſeTer-- 


reſtrial 
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refiriat Pleaſures, and on the other give. them ſome 
Prelibatipns:ok-the butectneſs of things Celeftial, iv cart 
hardly:be, that:we ſhauld} exher be weanedfrom.thoſe; 
ar. y ery-mach: deſtnauzod-thiſe;. - Vadmoreover,.thar 
to,renderaur-felyegobedient] tditheiwilkbf our heavenly! 
Father, is the: anly: plaim andicaſic way to che:artaining 
a, trug: Knawledge and Vital Senſe of; Dwine! Rovela- 
tions. | 
Far- heavenly things are-not otherwiſe to be: known 
bug by ſuch.an inward; rellifirand! affedting; light'as Dic 
vineGrace-uſually: imparts to:defecate &thumble Minds: 
And;further;. to admonith; thenv hierarmigoingativay 6 
to. illuminate the:Eyosof the: Mind;. to:ſtrengthewthe 
Eaithy and:to fix-andimpreſs.the Argumeatsof Godli- 
neſ$4pon:the: Soul; . which: :otherwiſe: would::be driven 
away.-with the: leaſt: Wind-of a. Temptation; theſe :ant 
ſuch. like things weawe: to:the Benign Inflaence.of the 
HNy, Spwiit ;:44]'which wereadily acknowledge todef- 
cend from Heaven. by that Congruity they retain with 
_ that DwinePrineiple the: only remain of 'God:imus. But 
1h we: difcharge:this:Grizermmiob: Truth, and (ſubject 
our; Reaſontto:the-Condudtand:Guidanceof, prevailing 
PhanGs, cverinuſt bid; adicn;ta. all Religion; butſthw 
whicauoder::pretencaof/ Divimeraſpitatuornisinothiog) 
but the Refaltiof Melanohdlyy andthe fecolent: teams: 
tithe Blood.  ThugalbiRelipions: wilt :becalikty, For 
by: WÞab :Argument-ſhall thetExcellency:of Ghriftianis) 


ty; apptai_abpyeiabeorihru or: Gomiljfony, when ther 
uſe.ok\Reaſongs Teidalide®) ot fo 01 'r 


fo thatweorby nat: fpend:-timezini Ambiguity of; 

Veerds owed multrknow,, Tot nothing: is:percoived, 

| Y {HG buttctheiOperations:ot 1. our Mod; and there» 

ote the Spirit as 'tis a Principleofi Khowledgeinag,is 
either Internal Senſe or Reaſon; tor theſe are the only 
41 Facultics 


-— 
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Faciilties (unleſs we will add'Natural InftinQ«capa- 
ble of being inlightned with -the Beams of 'Divine 
Light. To return therefore-from whence we have-di- 
grefled ; ſince: our-Internal Senſe is ſo flippery and: fal- 
lacious, that Man-that ſhall hearken 'to its Teſtimony 
againſt the Voice of all his other Faculties, muſt beg 
Perſon of a very -Imprudent and Temerarious ' Be- 
lief. | 2008 
But you will ſay, 'We grant indeed that-it appears 
from-this Argument 'that nothing can be believed with- 
out Reaſon, but it dees not follow from hence, that: the” 
thing to be believed is:not contrary to Reaſon ;--becauſe- 
we ought to credit a Divine Atteftation, though the 
matter atteſted be never ſo: much Contrary to Reaſon:' 
For .it may happen that Humane Underſtanding; may 
thenErr,when it ſeems moſt ofall:to make ufe of Reaſon. 
But it were Impious to imagine that God, who is moſt 


= 


wiſe can be deceived, or being moſt Veracious can.de- 


CeIVE. 5.3 3662 79 Go 080F2-OV: 7, 
It is confeſt that nothing could be ſpoken truer ; for' 
no Man is ſo incredulous or ſelf-conceited, 'þut he will- 
preſently give credit to Divine Atteſtation : But the 
Dueſtion 1s how we ſhall know when a thing /'is confir-- 
med by Divine Teſtimony 2 ' Will- it: appear from Mi-- 
racles alone? We ſhall find Py:/hagor&, Apolloniav 'Tya- 
neus,who endeavoured by Magick to keep up the Credit 
of decaying and finking Idolatry was famops for theſe; 
whoſe Contemporaries:durſt oppoſe 'himr& Chriſt; 3 as 
may appear from the Books of Aerordes:and:Philoſtrg-" 
tus written of this ſubject: 1 mightdikewiſe introthite | 
the Magicians of both Worlds, alt -which have ated 
diverſe things exceeding the Powers of-Nature, ofily , 
by Demoniacal Aſſiſtance. ' '. 2 3290945 54 2: 
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If any one therefore ſhall pretend a Divine Commiſ- 
ſion, there are Three things-which he ought to prove 
his Authority by : Miracles, Holineſs of Life, and a 
 Dodttine worthy of God, and every way uſeful to 


Mankind.If he bring all theſe things,he is to be believed 


as ſent from God, But it no way comports with Di- 
vine-Goodneſs and Veracity to bear witneſs to a Falſe- 
hood, or to expoſe men in things of the Greateſt mo- 
ment to an Everlaſting and inevitable Delnſion, 

Wherefore we are not only to look at Miracles, but 
at the Life and Doqtrine of the Perſon who pretends 
them, to gain to himſelf the Belief of DivineAuthority. 
To this purpoſe our Saviour made uſe of an invincible 
Argument againſt the Phariſees, who objefted to him 
that he caſt out Devils by the help of the Prince of De- 


vils, viz. That a Kingdom divided againſt it ſelf is yac.12.24,25. 


brought to deſolation : Therefore ſince he both by his 
Do&trine, and the mighty works that he did, ſet him- 
ſelf wholly to pull down and overthrow the Kingdom 
of Satan, it could not be that- he ſhould caſt out Devils 
by the Aſſiſtance of Satan. Therefore -to make up a 
Right Judgment concerning a Divine Teſtimony, the 
matter it ſelf which is atteſted ought to come into 
Conſideration, which if it contain any thing contrary 
to the ſetled Principles of Nature, thoſe Miracles are 


not to be looked upon as Divine, but as Diabolical Delu-- 


ſions. The Berzans were commended by theSpirit ofGod 
to be moreNoble then thoſe in Theſlalonica,i.e. of a more 


ingenuous and pliable Temper,in that they ſearched the ag, ij. ti. 


Scriptures, whether thoſe things ſpoken.,by Paul and Silas 
were ſo.Why ſhould not the ſameCommendation belong 
likewiſe to us,if weput to a ſevereScrutiny &Trialwhat- 
ever is deliver'd to us by any Perſon for a Divine Laiv ? 
3- A third Argument may be drawn from the Na- 
ture of Religion, which ought to be matter of Choice 
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and Delight. But now it is impoſſible that any 
one ſhould pleaſe himſelf jn that which is contrary to 
the Principles of his very Nature. And indced to know 
Concluſions themſelves, unleſs we likewiſe are aſcer. 
tain'd from what Principles they flow, yields but & 
ſlender Delight to the Underſtanding: As the Pleaſure 
of a Mathematical Genius reſults, not from having Geo. 
metrical Problems as undoubted Axtoms by Heart, bur 
irom the being able to comprehend their Nemonſtra« 
tions deduced by a long Series of Propoſitions. Where- 
fore it is moſt agreeable to the Divine Goodneſs fo ſar 
to indulge and have regard to the Nature of Man un- 
der theGoſpel,that he may find the Harmony andAgree- 
ment of thoſe things with Reafoo, which are propound- 
ed to him as Objetsof Faith. For here lies the Prin. 
cipal Difference between Mankind and Bruits, in their 
being capable of Religion. And it is a thing abhorrent 
trom all Reaſon, that that which is moſt Natural, and 
the ſolc Propriery of Man, ſhould yet be contradictory 
to his own Faculties. Can it be imagined that God 
intended to perplex Humane Intellet with inexplica- 
ble ſubtleties ? Or is any thing the more excellent and 
Venerable, becauſeit exceeds all Underſtanding ? Is he 
to be deemed the fitteſt ſubject for Religion, who is moſt 
Bigotical and careleſly credulous ? Are we to put off Hu- 
mane Nature that we may become Religious 2 Surely 
ro entertain the leaſt ſuſpicion of ſuch a thing were 
the very Reproach of all Religion: Such ought to be 
every Man's Judgment of his Religion, that it con- 
tain nothing init abſurd, unbecoming, or Repugnant 
to Right Reaſon ; for what a ſhame were it for Religi- 
on to be afraid of the Triþunal of Reaſon ? I have al- 
ways looked upon that Religion moſt worthy of my 
choice, which comes off Victoriqus when called to the 
Bar of ſtricteſt Reaſon. - Wherefore ſhould a Gracious 
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God beſtow upon us the Faculty of Reaſon, if we muſt 
not ſuffer it to do its Office when our concern is moſt 
in Queſtion ? Or what other Faculty is there left by 
whoſe conduct we can ſearch into the Truth of Rehi- _ 
gion ? If we oaceforſake the Guidance of Reaſon muſt 56r- 
not all Religion be owing either to Education, Super- 
ſtition or fome Fanatical Impulſe ? 

But you will ſay, our Reaſon ſince the Fall is too 
much darkned, and therefore we are not competent 
Judges of Divine things. 
© But are the faint and more languiſhing Rays of the 
declining Sun therefore contemprible, and to be reputed 
Darkneſs, becauſe we are deprived of his Meridian and 
more Exalted Light? Muft he whoſe Eyes are fomewhat | 
dull, be therefore accounted ſtark blind 2 Or muſt we 
quite ſhut our Eyes, becauſe they want the ſharpneſs 
and Perſpicacity of Eagles? 

Is not Religion of ſuch a Nature as requires our 
greateſt Care and Diligence, as ofa thing of the higheſt 
moment, and in which to have erred were ourgreateſt 
Infelicity ? And to what Purpoſe were our Faculties gi 
ven, if they be of no uſe in thoſe things wherein we 
moſt need them ? Shall another Judge for us ? Or ſhall 
the Underſtanding of another direct my will ? Shall 
I fee with other mens Eyes ? Or walk only by the light 
that another carries before me ? Shall I mortifie my 
irregular AfeQions with Arguments that I do not un- 
derffand ? Or govern my lite by the meature of ano- 
ther Man's Principles? Are fiot all theſe things to be 
done by a Man's own proper Judgment, Intellect and 
Light? And can this be effected without rhe uſe of Rea- 

.ſon ? Nay further, is there need of any other Faculty 
in the choice of Religion, and ſuch Principles as tend 
to the Regulation of Life, but only of Reaſon? Re-+ 
\ F 2 Iigion 
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ligion is a free and ingenuous thing, that forcetls none, 
but Captivates the Underſtanding with its own ſolitary 
Beauty&Pulchritude.And he that thinks otherwiſefalſly 
accuſesReligion & introduces Superſtition into its Place. 
' 4. A Fourth Argument I take from the Nature of 
Right Reaſon; from whence ariſes a clear Demonſtra- 
tion, that no Divine Revelation can þe contrary to it, 
For the Souls of Men are derived from the D.vine 
Mind, and Right Reaſon is of a Celeſtial Original, fra- 
med after the Image of Uncreated Wiſdom and Know- 
ledge. It is a certain Beam of Ray ot the Intelle&tual 
Sun, bearing the Reſemblance of Primigenial light. 
For DivineWiſdom is nothing elſe-but a ſteady Compre- 
henfion of the Idea's of Things, together with thoſe 
Reaſons, Afﬀections, and Mutual Relations wherher of 
Concord or Diſcord, which Immediately flow from the 
Nature of Things themſelves, as Relations - pro fun- 
damento & termino. And the Divine IntelleC&t daes inti- 
mately penetrate and behold at one view theſe Aﬀeti- 
ons together with the Idea's of the Things themſelves 
and difcerns their Order and Reciprocations. Now 
what is this but fixed and ſtable Realon: looking upon 
the Reaſons and Connections of all things at once, and 
as it were with an Unmoved Eye 2 Whoſe expreſs and 
accurate Reſemblance is Right Reaſon. engraven on Hu- 
mane Minds, which though it cannot know and lay 
open all things, and their reſpe&tive Reaſons, by one 
ſingle Act, yet it explicates and unfolds them 'ſuc- 
cetlively and in order. ' Moreover , we have a clear 
and dittin&t Perception of the Conſent or Diſcrepancy 
of ſo many of theſe Idea's and Reaſons as we have an 
Entire and Comprehenſive view of, and: accordingly 
undertake either the Probation or Retutation of one 
from another, Wherefore Humane Reaſon-does truly 
imitate. 
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imitate and expreſs Divine Wiſdom, with this only 
Difference,that what the comprehends at once with one 
ſingle A&, Reaſon deduces by many and operoſe Con- | 
ſequences. | 
That God ſhould therefore reveal any thing contrary #g 
to Right Reaſon, is alike impious as to ſuppoſe him to 
be a Liar,and to contradict theinternal Conceptions of 
his own Wiſdom. * For Right Reaſon and Divine Wit- 
dom give the ſame Judgment ofthings, and if Humane 
Underſtanding ſhall at any time determine otherwiſe, 
that muſt not be: looked upon as the Fault of Reaſon, 
but of Ignorance.. . Therefore if any thing propounded 
uader the Plauſible Name of Divine Revelation ſhall 
ſeem to contradict Reaſon, I ought: to ſuſpe& that IT 
. do not fully conprehend the meaning of it, and there- 
fore muſt inſiſt upon a further ſearch, and reſolve that 
God inzended that to be believed, which ſhould be moſt 
conſonant to the Principles of: Nature. Nevertheleſs I 
would not have Humane Underſtanding arrogate too 
much to it ſelf, nor raſhly attempt ro condemn: pre- 
ſently that which exceeds its Capacity. For if the 
chiekeſt Part of thoſe things which are delivered © and 
*conſigned by Divine: Teſtimony, be worthy of God, 
and Conſonant to ou: Faculties, as to other things we 64 ; 
'ought to yield an implicit Faith to Divine Revelations, 
though they ſeem otherwiſe to claſh with Reaſon, yet 
to give our Aſſent to them, at leaſt according to the 
{caſe of the Spirit of God, although -what that is, we 
canaot yer ſo fully underſtand. 
5. AFifth and laſt Argument ſhall be drawn from the 
Nature of the Chriſtian Religion it felf. i And firſt of 
all. as to its Precepts,: their Purity,” ſandtity and 'uſe- 
' fulneſs,both as to-particular.Perſons,and alfo thePublick, 
are ſo clear to' eyery attentive and confiderative Man; 
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that it would be altogether ſuperfluous to go about to 
evince their Agreement with Reaſon: More eſpecially 
when the thing it ſelf is ſo fully made good already by 
the learned Dr. Hammond. From hence it likewife fol. 
lows, That the Promiſes and Comminations in. Religi- 
on are extreamly agreeable to Reaſon, foraſmuch as 
they are a kind of Hedge and Security for the Precepts 
contain'd in it. And though theſe three Parts of Chri- 
Kianity do far exce), yet they are not wholly different 
from other Religions that have taken place in the 
World, eſpecially among the wiſer and more Philoſo- 
phical Pagans, who ſet the Precepts of Morality at a 
high Pitch, and alſo held the Doctrine of Rewards and 
Puniſhments after this life. So that whatever may be 


faid in Vindication of the Ancient Piety and Wiſdom, * 


may with greater Reaſon be ſpoken. in behalf of Chri- 
ſtian Religion. For even the moſt profane and Atheiſti- 
cal Wits. upon reading the Holy Scriptures have con- 
teſſed that they contain in them the moſt excellent Pre- 
cepts of Piety and Virtue. 

Therefore 1 ſhall chooſe rather to diſcourſe briefly of 
Chriſtianity under the Notion of a Determimte Reli- 


oiondifterent from all other, that its Conformity with * 


Right Reaſon may from hence lizewife be made appa- 
rent. 

Firſt, therefore, What can be thought more agreeable 
to Reaſon then thatGod ſhould intruſt ſome certainPer- 


ſon with theOffice of teaching and inftrufting Mankind 
in the Diſcharge of their Duty to him, and tg one ano- 


ther ? For the Degenerate Offspring of Adam art hugely 
ignorant of their Duty (whence fo tnany ridiculous 

ites of Superſtition have been 'obſervable throvghour 
allAges"and very much needaTeacher;And befides rhey 
are obſtinately and. wilfully bent upon the Luſts of the 
Fleſh, 
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Fleſh, and for- this Reaſon want fuch a Law-giver as 

may Cauſe a Veneration and Fear in them. And 

that this Legiſlator ſhould be a Perſon of an unſpotted 

and blameleſs life is very congruous, both that he may 54. 
be a Pattern and Example to us, and likewife beget a 
Reverence and Eſteem of his DoCtrine. That he 5/ 
ſhould be conceived by the Power of the Holy Ghoſt in 

the Wombofa Virgin without the concurrence of Man, 

is anexcellent proviſion for a higher Eſteem and Valua- 

tion of his Perſon, being ſeparated from Humane De- 
filements, and the Ordinary Courſe of Nature. That 

he thould be intimately united to the Divine Nature, 

and ſo truly and properly God, adds the greater Majeſly y2 
to what he ſhould deliver. Nor could God ſignifie his 3. 
will ina way more agreeable tothe Nature of Man ; for 

he cannot appear to us but under ſome Corporeal Veil; JF. 
and what more fitting Manfion or Covering then our 
Fleſh? Why may not God make uſe of ſome one of us 

(as the Soul doth of the Body)as an Inſtrument by whoſe 
Intervention he may diſcover his Mind to us? Here is 
nothing either Contrary to Reaſon. or hard to be under- 
ſtood. For why ſhould the ConjunQion of the Deity 
with the Nature of Chrift more trouble the Underſtand- 

ing then the Union ofthe Soul with the Body ? For the 
higher and more exalted Nature any thing is of, with 

the greater Facility may it inſinuate and derive it 

ſelf. But though this Perſon be ſo liluſtrious, yet it 
ſeems Reaſonable that in reference to this Bodily life 

he ſhould be of mean:Quality and obſcure Condition,ob- 
noxious to the ſameEvils and Infirmities,to which we our 
ſelves are expoſed : For ſo we ſhall have mighty Incen- 

tives to the Love of God, and Patient bearing of Afli- 
tions, when we'ſee the moſt Innocent Captain of our 
Salvation, ſuſter fo much upon our Account, —_ 

that 
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that it is an Argument of the greateſt Truſt and Conf 


dence in our Lord and Saviour, who being himſelf 


made perfe& through ſufferings, knows how to ſuccour 


and relieve thoſe that are oppreſſed under them. More- 
over we may reaſonably expect that God ſhould give us 
ſome greater certainty of Eternal and Immortal life, 
then what was found among the Heathen, who ſpake 
very doubtfully of it ; as likewiſe that we ſhould be 
more fully aſſured of the Reſurre&ion of the Body, 
without which the Happineſs of Man cannot be Com- 
pleat : And how ready God is to Pardon Sinners upon 
a true Faith -and Repentance ; for this we are apt to 
doubt of when we conſider the Malignity of Sin, our 
own proneneſs to Revenge, and how rare a thing it is 
to find forgiveneſs of a fault amongſt men. In like man- 
ner, that he ſhould eſtabliſh the Beliet of Rewards and 
Puniſhments after this life ; that by looking up to thoſe 
we may be allured to Obedience, and out of fear of 
theſe may be deterred from fin. And that he ſhould 
gain credit to all theſe things both by his Miracles, 
and by his Death : For Miracles are the greateſt Teſti- 
mony of DivinePreſence, And in that he yielded himſelf - 
up to Death, itis a Great ſignof the Truth and Since- 
rity of his dealing with us. Beſides, It is a clear De- 
monſtration of the Divine Goodneſs towards us, who 
ſpared not his own Son that he might do us good. 
Nor can there ke a ſtronger Argument'to move us to 
Crucifie our Luſts, and to lay down our lives for the 
Brethren. But that ourLord by his Death became a Sacri- 
fice for ſins, by which God declared his Placablenels, it 
was a deſign of Infinite Wiſdom and Goodneſs to re- 
lieve and ſuccour the Soul under the Arguments of De- 
ſpondency and Diſtruſt, which it. tetcht againſt-it ſelf 
trom the Holineſs and Juſtice of God, the Death of . 
| Chriit 
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Chriſt for that very End.propitiating Divine Juſtice. 
His ReſurreQtion from. the Dead 1s likewiſe very Conſo-. 
nant to Reaſon, being an Ample Confirmation of his 
paſt Actions, andalſo a Teeny xetes of the Poſſibility 
- of our Reſurre&ion and Return to Life after Death.But 

that after his Reſurre&tion he was exalted at the Right 
hand of God, and that all Prayers and Praiſes ſhould 
be offered to God by his, Mediation, and that he always 
makes Intercefſion for-us, this is likewiſe very agree- 
able to Reaſon ; For hence God not only makes known 
to us his kindneſs. and. Good-will, but has placed our 
Brother at his Right hand, a Perſon moſt dear to him, 
and moſt tenderly afte&ted towards us, through whom 
we may with cheerfulneſs and full truſt make our..ap- 
proach to God ; Chriſt in the mean while deprecating 
God in our behalf, that we ſhould acknowledge what- 
ever Good befals us to proceed wholly and purely from 
the love of God. And then in that all Power both in 
Heaven and Earth is. committed into his hands, and 
that he is Gods Vice-gerent, and the Head of Saints 
and Angels, it is a great Comfort to us, becauſe it is he 
that ſo dearly. loves us who is poſſeſt of ſuch mighty 
Power. Moreover ſince there is without Diſpute a cer- 
tain Polity and Governgnent - among the Bleſſed Saints 
and Angels, whom can we imagine to have better and 
greater Right to this Principality. than Jeſus Chriſt, 
who 1s God clothed withHumane Nature? And that both 
Devils and Men are ſometime to be ſummon'd before 
the dreadful Tribunal of God, . is. very Conſentaneous ; 
for this very thought will ſtrike Terror into the moſt 
daring Sinner, and the Solemnity of the Judgment 
will vindicate God from all Suſpicioa of Malignity 
and Injuſtice, becauſe every Man's Conſcience will 
teſtifie to him that his Miſery proceeds from his own 
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wretelied Folly. -- Norcan any thing be imagined more 
proper then that Chriſt ſhould be appointed Judge ; for 
ſince God cannot execute this folemn. Judgment btc un- 
der viſible ſhape' whit fitter Inſtrument” can there 
be for this Purpoſe, rich that very Nature in which 
long ago he has taken uÞ his dwelling ?-And laſtly, 'ris 
no way diſcrepatit from Reafon, that having ſubdued 
all his Enemies, he ſhoutd deliver up the Kingdom to 
his Father ;' For his Mediatory Office being detigned to. 
this Purpoſe, that lapſed Man may be recovered to the 
Life of God, and inveſted with endleſs Happineſs ; up- 
on the perfefting this work, the Determination of his 
Kingdom ought to follow.Which yet is to be underſtoo 
after this manner, viz. That Jeſus Chriſt; God-Man ſhall 
from thence, and for ever continue the Prince and Head 
of Saints and Angels. Thus we have briefly run 
through. the ſeveral Heads of Qhriſtian Religion, and- 
_=_ your Patience. 


ſhall not further —_— i 
all difpatch in'a Word. ' From what 


What remains I ſhal 
hath been already faid it appears clearly indecorous and 
unworthy of a Chriſtian to draw in his Religion with 
his Mothers Milk, and to attribute his receiving it, not. 
to the Ingenuous Diſquiſition of Reaſon, but to the 
Laws of his Country, his Education, tothe DiRates of 
fome learned Man in whom he has an Implicit Faith, 
and ſuch like Prejudices as theſe. And in Concluſion, 


makes it his whole buſineſs pertinaciouſly to defend ir, 


not upon a due choice and difcernment between Truth - 
and Falſhood, but npon' ſome preconceived-and preju-. 
dicate Opinion. Whereas that ,is- fearce worthy ' the: 
Name of Faith, nor grateful to God, which owes its - 
Original rather to ſome dull chance, then either to the 
Evidence of the thing it ſelf, or the weight of the Ar- 
ouments for it.. Nay: certain it 1s, that. he who after- 

| alt. 
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an humble, rom, and attentive weighing of Things 55. 
ff rote eos ell 26t-at-loaſt of 6 ole 
judged-if not-wor raiſe, - - . 
then he that ſhall blindly and fortuitouſly aſſent, though 
to Truth it ſelf, To which the Holy Writings bear 
witneſs, by gongmangdingus to ſeaxgh phe Seripfures j 2p Joh. x. 39. 
prove all things; atid to examine and try the Spirzts : ' "<4 21, 
And as our Apoſtle exhoxtsus,' te be ready always to give _— 
an anſwer 'to every Man that asks us a Reaſon of the bope 
that 1 in us. | : "Sa 1 | 
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wretelied Folly. - Nor can any thing be imagined more 
proper then that Chriſt ſhould be appointed Judge ; for 
ſince God cannot execute this folemn; Judgment bt un- 
der 4 viſible ſhape; whit" fitter Inſtrument” can there 
be for this Purpoſe, thei that very Nature in which 
long ago he has taken uÞ his dwelling ?-And laſtly, ris 
no way diſcrepant from Reafon, that having ſubdued 
all his Enemies, he ſhould deliver up the Kingdom to 
his Father ; For his Mediatory Office being defoned to-- 
this Purpoſe, that lapſed Man may be recovered to the 
Life of God; and inveſted with endleſs Happineſs ; up- 
on the perfe&ting this work, the Determination of his 
Kingdom ought to follow.Which yet is to be underſtood 
after this manner, viz. That Jeſus Chrift, God-Man ſhall 
from thence, and for ever continue the Prince and Head 
of Saints and Angels. Thus we have briefly run. 
through. the ſeveral Heads of Chriſtian Religion, and- 
ſhall not further treſpaſs you your-Patience. 

What remains 1 ſeat drfpatch ina Word. ' From what 
hath been already faid it appears clearly indecorous and 
unworthy of a Chriſtian to draw in his Religion with 
his Mothers Milk, and to attribute his receiving it, not. 
to the Ingenuous Diſquiſition of Reaſon, but to the 
Laws of his Country, his Education, ro'the Dictates of 
fome learned Man in whom he has an Implicit Faith, 
and ſuch like Prejudices as theſe. And in Concluſion, 
makes it his whole buſineſs pertinaciouſly to defend it, 
not upon a due choice and difcernment between Truth - 
and Falſhood, but upon ſore preconceivedand preju-, 
dicate Opinion, Whereas that ,is- ſcarce worthy the: 
Name of Faith, nor grateful to God, which owes its - 
Original rather to ſame dull chance, then either to the 
Evidence of the thing it ſelf, or the weight of the Ar- 
euments for it. Nay: certain it 1s, that.he who after- 
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an humble, pious, and attentive weighing of Things 55. 
ſhall yet fall into Error, is upon better grounds to 

judged -if not worthy of Praiſe, +6t-at-lealt of Pardon, 

then he that ſhall blindly and fortuitouſly aſſent, though 

to Truth it ſelf, To which the Holy Writings bear 

witngfs, by gorgmangdingus to ſearch ghe Scripgures g t0 Joh. 5. 39. 
prove all things; and to examine and ry the Spirzts: I 
And as our Apoſtle exhoptsus, te be ready always to give ' # 
an anſwer to every Man that asks us a Reaſon of the bepe 

that 1s in ts. $22. p< BE 1-2 
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ANNOTATIONS 


- - Uponthe forogoing 


DISCOURSE. 


He Pious and Excellently learned Author of 

this Diſcourſe, being himſelf ſo Great a Ma- 

ſer of Reaſon, made it his whole Buſineſs to im- 

ploy his Great Parts for the Honour and Ad- 

vantage of Religion, He was a well inſtrufted Scribe 
for the Kingdom of Heaven, and as a Faithful 
Steward of the Myſteries of God , brought forth 
out of his Treaſures.things New and Old. And finding 
Chriſtianity attackt and aſſaulted by Deiſts and Enthu- 
ſiaſts, he reſolutely came:in'to her Aid and Aſſiſtance, 


and by invincible Arguments hath made Good both. the . 
uſe of Reaſon in Matters of Religion, and that Chriſtia-. 
nity contains nothing in it contrary to the Laws and. 


Inſcriptions of Right Reaſon. Upon this Foundation 
the whole Diſcourſe is ſetled and grounded, on which 
T here offer ſuch Annotations as may beſt ſerve to i[lu- 


ſtrate and confirm that high Senſe and great Reaſon our. 
Ingenious Author-hath curiouſly and with moſt accurate. 


Judgment drawn together. 
Pag. 3, 4+ What ever i proponnded to-us as matter of 


Belief, ought not ſo much as to be above Reaſon. ] There. 
are ſome who out of ſtupidity rather then a due Veneras.. 
tion. 


- 


(49 ) 

tion of Religion, make the choiceſtof its Articles ſo in- 
comprehentible as to be elevated above Reaſon, that is, 
1n their ſenſe, ſuch as of which Humane Intelle& can 
have no Conception : Then which certainly nothing can 
be: more derogatory to that Sacred Oeconomy,which 
the Eternal a5y@G- the Son of God hath ſet on foot, .nor 
give greater Ground to the bold'Cavils and Pretentions 
of Enthuſiaſts and diſguiſed Atheiſts. As if there were 
no other deſign in the Chriſtian Religion but to amuze 
and puzzle Humane Uunderſtandings, by propounding 
a Company of intricate and perplexed Riddles, of 
which we can have no Apprehenſion, but muſt believe 
them merely becauſe they are unintelligible. For cer- 
tain-It is, that whatever 1s -in its own Nature uncon-- 
ceivable can be no Object of Humane Underſtanding, 
and conſequently can be no Obje@ of Faith. And it 
were a vain and ridiculous Thing to tell us-that God 
reveals unconceivable Myſteries to us, to convince us. 
of our Emptineſs and Nothingneſs : For Chriſtian -Reli- 
gjon makes its ultimate End to be the Perfection of Hu- 
mane Nature; Now that which is wholly and abſolute- - 
ly above Reaſon is likewiſe unintelligible, and what 
is ſo, can inno ſenſe be faid to advance and better the- 
Faculties of Man, and perfect his Nature. *Tis true, - 
in this ſenſe, and in no other, we may admit a thing to- - 
be above Reaſon;, that. is { as' our excellent Author : 
ſpeaks) becauſe bare: Intelett. could not light upon: it. 
For the-whole-Frame. and Contexture of Chriſtianity . 
ſhews a Wiſdom: exceeding that of Angels. as-well as 
Men, but-yet now it is manifeſted and revealed to us,- 
there.is nothing in.it unconceivable, nor anyone Article - 
beyond the Power of. a Rational Soul to have, though - 
not a full, yet a clear and diſtin& Idea of.. The very 
Notion of God implies: /acomprehen/ibility init, yet not- 
KN, withſtanding | 
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withſtanding a Rational Mind may have-4' very evident - 
and clear Conception of his Nature, And that which 
dazles our [Eyes with ſuch anamazing luſtre in Chriltia- 
nity,. that is, the DoRrine of the Trinity, was not 
thought cither uvintelligible or wrational by the wiſett 
and moſt learned Pagans, though juch is the Profound: 
n<& of the Myſtery, that Humane Underſtanding could 
never have fall'n upon any fach Thing without a Di- 
vine Revelation, Therefore what the beſt of the Pa- 
g4ns diſcourſed of it, was but a Communication of that 
Doctrine which had been received by Tradition from 
the firſt Ages of the World, and was made known to 
them by Supernatural Revelation, The ſame we may 
fay of all other Myſterious Points in the Chriſtian Reli- 
gien, that being revealed, they bear a pleaſing and 
agreeable Harmony with our Reaſons, and do inti- 
mately correſpond with. fometbing in our own 
Minds. eh | PEST 

Pag. 4- 7his Obſeurity is not a Jittde ſubſervient to bee 
ger and conciliate Reveronce aud Eſteem to the Chriſtian 
Dotrine, | The Chriſtian Religion has this inCommon 
with all other Myſteries, that ut hath a Veil drawn 
over its more recondite and hidden Dadtrines, partly 
that.it may notbe iprophaned andexpoſed to contempt 
by every common Eye; and partly to whet and thar- 
pen the Induſtry of Capacious Minds to Bo a 


ſearch and inquiſitian after fuck ineftimable Tr 


For as the. /nitiatiin the Myſterious Rites bothof Greeks 
and Egyptians, were firſt to undergo.aduePuritication 
of themſelves before they were adoutted to the Preſence 
and Fruition -of the warfhipped Deity ; 1ſo.does Chri- 
ſtian Religion devlare its end-to be the:perfedbing Hu- 
mane Souls, and-at laft:conducting themby anorderhy - 


Adytum 


v; 


DIS: © 
Adytum to enjoy the Preſence of God in the higheſt 
Heavens for evermore. Hence Chriſtianity. as. it is a 
Myſtery, fo in oppoſition to the prophane-Rites of the 
Heathen worſhip, it is ivoefdas woe gov, a Myſtery of 
Godlinefs, 1 77m. 3.16, and # x7 ivarpacy Aixoxghice, . 
a Doctrine according to Godlineſs, 1 77m. 6.3. And it is 
very decorous and becoming theWiſdom of God;to hide - 
and conceal the choice Doctrines of Chriſtianity as pre- 
cious Treaſures, behind a Cloud, that they may not be 
the tov eaſie Purchaſe of every diflolute Perſon, and that 
Religion it ſelf may not be contemned and diſeſteemed 
by ſuppoſing it to have nothing Venerable and excellent 
in it. But asthe'SpeCators at the foot of the Hill be- 
hold no greater Beauty and Comelineſs in the Face of 
our Saviour then in other men, but when he aſcended 
the Mount his Countenance appear'd to thoſe that were 
capable, with a Brightneſs and Luftre far ſurpaſſing that 
of the Sun : Thus it 1s with his Doarine; while we . 
converſe only below, and our Eyes are fitled with Duſt, . 
and our Minds {welFd with the Luſts and Vanities of 
the World, we ſee no more Excellency and Beauty to - 
command our Veneration and love in Chriſtianity then 
in other things : But it we would aſcend up to the top 
of the Mount by a due Purification of our- Spirits, by 
Mortification of our irregular Appetites and by Afſimi- - 
lation of our Minds to God,we ſhould behold admirable 
Glories, and be enraviſhed with the Pulchritude of the 
transfigur'd Face of Jeſus, For the Secret of the Lord ig Pal. 25. 14, 
only with them that fear him. 

Pag. 5. There is a certain Perſon who aſſerts the Rea= 2} 
ſons of Things to be contingent and arbitrarious.] The 
Perſon intended here was Szydlovius who in a Treatife 
. intituled, YVindiciz Queſtionum aliquot difftcilium & con- 
troverſarum in Theologia, printed at Francker, ny : 
Other : 
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(52) 
'other things lays down ſuch Poſitions as theſe, .Que- 
ritur (inquit) An detur aliquid antecedenter bonum ad 
 Voluntatem Dei : Sive, An res fint ide juſke & bone 
quia Deus eas vult, vel, An ideo eas velit quia juſte fint 2 
Negatur dari aliquid antecedenter bouum ad voluntaten 
. Dei, & Afirmatur Res ides eſſe juſtas & bonas, quia eas 
Deus vult ; non contra, ideo eas velle Deum quia Tuſte 
& bone ſint. And afterwards he thus goes on, Ob;ji- 
ciet. quiſpiam: Ergo fic Deus poterit imperare Blaſphe- 
miam, Perjurium, Mendacium, &c, quod abſurdum Fide- 
tur. Reſp. Etiam in illis que ad cultum Dei pertinent, 
nullo alio modo homines obligantur niſi ex pracepto & per 
legem. Sienim Deus voluiſſet, tum potuiſſet alium Cultum 
.vel modum Cultits jubere fibi praſtari. Itaq; etiam iſta 
gue ad Cultum ſuum pertinent, Deus liberrime pracepit,& 
quidem ut potuerit aliter precepiſſe : ideoqg; ex Hypotheſt 
tantium Mandati Divini iſta ſunt vitia: Et videtur hic 
.preſupponizquaſi Mendacium © Blaſphemia afficiant Deum 
aliquo modo, quod prorſus falſumeſt. Certum igitur eſt 
Deum potuiſſe contrarium modum cultis f1bi jubere pre- 
ſtari, Which execrable Poſitions our Author out of 
that tender and delicate ſenſe he had of Truth, and 
.mighty Zeal for the Honour of God, did juſtly deteſt 
and abominate, and therefore ſet himſelf to confute 
ſuch Blaſphemous Aſſertions as theſe in a ſhort but ex- 
ceeding Compact and Rational Diſcourſe, which ſince 
his much lamented Death has been Publiſhed by the 
Title of 4 Diſcourſe of Truth, and is now reprinted 
with another uſeful Diſcourſe of an Ingenious Perſon 
with Annotations upon them both. To which for full 
fatisfaRtion and Proſecution of the Heads here mention- 
ed Irefer. And ſhall only tranſcribe what I find con- 
cerning this Subject ina Philoſophical Poem. 


if 


| ('53.) | 

 ... ff God deal! things ſimply at his Pleaſure, 

efunt Wer FO apo be cauſe Hs Good, 

"So that Bis Attions will have no ſet meaſure; 
1st poſſible it ſhould be underſtood © tO 
What he intends 3 T feel that he is lov'd 

Of my dear Soul, and know that I have born 

Much for his ſake; yet is it not hence prov'd 

That I ſhall live, though T do figh and mourn 

To find his Face,bis Creatures wiſh he I1ſlight & ſcorn: 


? 


- 


When I breath out my utmoſt Vital Breath, 
And my dear Spirit to my God commend, | 
Tet ſome foul Fiend choſe lurking underneath 
My ſerious, humble Soul from me may read: 
$0 to the lower (hades down we ſhall wend. 
Though I in Hearts ſimplicity expefed 
.. A Better doom ; fith myſteps did bend 
* Tevardy the Wu ooh, and had ered 
| Strong tTope of laſting Life, but now I am rejeded. 


« 


" Can any be aſſured, if liberty 
Fe gzve to ſuch odd thoughts 


28. 
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| ('54 ) | 

Tis tree, .if God were ſuch an, Arbitrary Being 
whoſe foleWill were the Rule and Meaſure of Goodnets 
and Juſtice, as the forecited Author contends he is, it is 
utterly impoſſible we ſhould have any certainty of the 
cleareſt Truth, not ſo much as that Three and Three 
make Six, becauſe we can never be aſſtred that this Ar- 
bitrary Omnipotent Deity did not purpoſely make the 
Frame of our Souls fo, as that they ſhould then be de- 
ceived when they have the cleareſt and moſt evident 
Perception of things, Therefore that Acute Philoſo- 
pher Des-Cartes committed a great over-ſight when he 
would have us doubt of the Truth of thoſe Things 
whereof we have the cleareſt Evidence and Demonſtra- 
tion ; becaufe till wecometo the Knowledge of a God 
we cannot be certain that our Faculties are not falſe and 
impoſturous; for we have no way' to come to the 
knowledge of God, but by our Faculties. And therefore 
this were, 1. Tocondemn us to an Eternal Scepticiſm 
from which there is no poſlibility of ever extricating 
our ſelves. 2. It is a Ridiculous way of Argumenta- 
rion to prove the Truth of God's Exiſtence trom our 
Faculties . of Reaſon and Underſtanding; and then 
to prove the Truth of thoſe Faculties from the Exiſtence 
of God. 3. There being nothing more Immediate to 
us, nor any thing whereby we can conclude more cer- 
tainly a thing to be true then by our ownFaculties,ifthe 
Truth of our Faculties is to be proved by any thing, it 
Is evident, it is to be proved by our Faculties them- 
ſelves, but this were alſo a ridiculous circular Demon- 
ſtration, to prove the Truth of our Faculties, by the* 
Trugh of our Faculties. Whence it neceſſarily follows 
that we are only to ſuppoſe our Faculties to be true, it 
being Impoſſible for us toprove them to be ſo. - But to 
be above this Pitch is-the Priviledge only of the Eternal. 
: Mind, 


(55) 

Mind,or of the 9 puvG- e605 8:3; the only wiſe God, as 
ourFaculties if rightly cultivated ſuggeſt untous,& the 
Apoſtle does admoniſh us. That therefore was'the main 5c pr. were's 
flip inDes-Cartes that he was not content to ſuppoſe our Vol. Philoſoph. 
Faculties to be true, but he would prove them to be {o, 7992-2 151+ 
when he was deſtitute of all Argument for it, but the 
Truth of the Faculties themſelves. But ſomePhiloſophers 
bring the buſineſs to a cloſer pinch, as they conceive,by 
ſuppoſing the very Eſſence of Truth to be clear and dt- 
ſtin& Perceptibility, inſomuch that not Omnipoteuce 
it ſelf, much leſs Caſualty, can bring to paſs that what 
is falſe ſhould be clearly perceived to be. But theſe 
otherwiſe witty and learned Contemplators do not con- 
ſider, That Truth is a Thing antecedent to Perceptibi- 
lity, which reſpe&s the Perceptive Intelle&t, and is in 
it ſelf nothing elſe ( Tmean Eternal Truths). but the 
neceſſary Coherence or Incoherence of the Terms of 
which the Truth it ſelf doth conſiſt. And therefore 
Perceptibility cannot be the Eſſence of Truth. I ſpeak 
here of Truth in the Obje&, not in the Subje@, as our 
Author has diſtinguiſhed in his Ingenious Diſcourſe of 
Truth ; which no Intelle&t Perceptive or Conceptine 
makes, but finds inthe Intelle&t Exbibitive, as his An- 
notator has alſo obſerved :-Infomuch that the Divine 
Intellect it ſelf quatenus Perceptive or Conceptive is not 
the Author of Archetipal Truth, but quatenus Exhibi- 
tive. Moreover, though clear and diſtin Perceptibi- 
lity were the very Eſſence of Truth, whenas indeed it 
is only a Relative Mode thereof, what is this to our 
Perceptive Faculty, till it come to a clear aCtual Percep- 
tion, and what 1s this but a ſtrong Cogitation that I 
clearly and diſtin&tly perceive a thing 2 But that many 
. havebeen miſtaken when they have had ſuch a ſtrong 
_ Cogitation is indeed the known Diſgrace of Speculati- 
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en and Philoſophy. Whence.it is manifeſt, when they 


ſay that Omnipotence it ſelf cannot bring to paſs that 


= 


what, is falſe ſhould be clearly perceived. to be, that the 


Word {perceived} is fallaciquſly abuſed, to a ſenſe be- 


yond the Capacity ofthe preſent Circumſtan-es, as iF it 


ſignified {really to find]whenas it only fignifics, ſtrongly | 


to think we clearly perceive a Thing, ro- be.. Which 


many, have and yet have been-in a miſtake ; and this by 
.Caſualty.. What, then cannot Omnipotence do 1n' this 


kind,- it-it would? But, ſuppoſing our Facultics to be 
true when all Moral diligence has been employed to fit 
them for uſe(and none but aHumoriſt will then call iq- 
to Queſtion their Verdi&t, when they clearly difcern a 
thing to be) the/Exiftence of God and his Attributes 
being plain to us, we haye. a further Afſurance, welha- 
ving ſuch an Author of our Being, that he gave not our 
Faculties to-abuſe us, but to inform us faithfully of all 


"Truth neceffary and ufeful for us,ſo that what is clear to 


themis really true. Which,is theAflertion of this ourLear- 
ned-and Pious Writer without any Carzeftan Fetches and 
Ambages. And laſtly, we may note by way of Over- 
plus, That clearnefs and diſtinneſs of Perception in the 
Intelle& Perceptive or Conceptive, 1s not the Right no- 
tion of Truth, but the Conformity of the Perception 


.or Conception. with the Thing conceived, which is 


Truth in the Obje& ; and that therefore in falſe Opi- 
nions the Perception of the Intelle& is not only obſcure, 
but falſe, becauſe it perceives or conceives otherwiſe 


-then the Thing it ſelf is, which is the true and univer- 


fally acknowledged Notion of what is falſe in the con- 
ceiving of Things. 
Pag. 8. Our Reaſon would immediately have ſuggeſted 


to us that he was an Impoſtor and Deceiver. | That God 


may permit an Impoſtor and Deceiver to work Mira- 
I cles, 


DT ($7) | 
5, we have the oxptefs Teſtimony of Holy Scripture, 
and the matret of Fat confittned in the By yprias Sor: 


cerers, Deut. 13. 1, 2. Moſes tells the. T/haehtes; that it 


any Ptifon ſhould cornie in the Nate of Prophets ::amd 
Thoutd do a Mirade, if that Prophet-thoutd atrendpt by 
'this to ſeduce them to Idolatry, then he was not to be 
believed, becauſe God might ſuffer this in Teatationem, 
'to prove their Faith and Belief in the-trge:God. ..-But 
on the other fide, if a Prophet thouldicome? in: the 
Nante of God, andiprodace Mrracles as the (Credentials 
of Divine Authority and Commiſſion, 'and thould ex- 
hort them"only to the Worſhip of the True God of //- 
razl, than he ought to ve believed. - For.rits was the 
"Sign 'or Note by which they ſhoaulÞknow1!a true Pro- 
'phet from 'a falſe, Deat, 18. 21; 22. In like:manner, 
We that are Chriſtians, having the Law of Right Rea- 
fon engraven in our Souls, ought to-be as 'Cautious 
'and Jealous of admitting 'Beltef ,*thougha Perſon 
ſhould by Miracles ſeek to extort it from 'us,-:if .under 
pretence of Divine Revelatioh he would introduce 
any thing contrary to clear and evident Reafoh. Be- 


cauſe we may be aſſured that no ſuch thing can be Au- 
thorized of God, but that if the Miracles-are trueiand. 


real, they are done in Tentationem. See Annotar.upon 


. 14 | | 
F Pap. 10. We find moſt:of theſe to: have'been alturted 
with anexceſs of Joy, "and tranſported with a. ſeemingly 
Divine fervor.) How fara Natural Eythufaſmmay Pre- 
"vail upon men is evidently feenin 'the freſh Examples 
'which'every Age produces ; 'and *tis\ obſervable 'that 


thoſe Sects among us which pretend moſt ro'Divine In-. 


ſpiration, 'are moſt of all infefted and agitated with 
'Mctancholy , which/arifing from the lower Region.6f 
'the Body, and-afcending in Copious-ſteams with the 


Blood 


ao 
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Blood and'Spirits: into, the Brain,. ferments like new 
_ -Wine, and ſtains the Imagination with Variety of Phan- 


taſms and Impreſſions. ' And:if this happen to a.Devo- 
tional and. Religious Temper whoſe underſtanding is - 


not ſtrong enough to diſcern thellluſions of Phanſie from 
the Dictates of the Spirit of God, it preſently begets in 


him a ſtrong and vigorous Conceit that he is Divinely 


ated and inſpired. ; With which Deluſion they are the 


more eaſily.impoſed upon, for want of a right Under- 


ſanding of the Nature of the Prophetical Spirit, whoſe 


impulſe and influence upon the Mind, though it were 
ſtrong and vigorous, being i» the Heart as a burnin 

Fire, ſhut up. in the Bones, which ſenſibly afflicted and 
pained till it received a Vent (as 1s expreſſed by the 


| Prophet-Feremy, - Chap. 20. 9.) yet it never altered nor 


clouded : the Rational Faculty , but the IntelleQual 
Light remained {till free and undiſturbed, nor did ever 
any Prophet when ated by Divine Inſpiration deliver 
any Thing contrary , to the fixed and Eternal Laws of 
Reaſon. Now the way to diſtinguiſh theſe Enthuſia- 
ſKical Impoſtures from Divine Influxes and Tlumina- 
tions, is by comparing them with the known and in- 


fallible Difates of Right Reaſon ; for no Truth delive- 


red by Divine Revelation is ever contrary or contra- 
ditions to the Rational Faculties of Mankind. He that 
would know more of the Effects of this Natural Enthu- 
ſiaſm may conſult that Excellent Treatiſe of Dr. More, 
intituled Enthaſtafſmus Triumphatus. $6 
Pag. 124. So long as that brisk and lively reliſh of ſen- 


| ſual Pleaſures draws away the Mind, it will not be at lei- 
. ſure to attend tothe ſoft Whiſpers of that Gentle Monitor 


within.) There is in the Soul of Man a double Nature, 
Intellectual and Animal, which the Scripture calls by 
the,Name .of';Eleth- and Spiritz .or;the. 0 *aw and 5 # 

py Ge 


(59) 
agar, the inner and outer Man. And according to : 
_ this double'Capacity, the Reſpettive Objefs are like» 
wiſe \diffterent : The Aximal Nature or Outer Man - 
diftates the26 39 what is pleaſant or profitable in the 
Grofleſt ſenſe, and is only that blind and irrational Ap-. 
petite which reſultsfrom the Souls Union and Conjun- 
&ion with the Body. With reference to this the Apoſtle - 
ſays, 1 Foh.2. 16.: All that-ts in the World, the Luſt of 
the Fleſh; the Luft.of the Eye, and the Pride of Life, is 
not of the Father, but of theWorld: i. e. Theſe are the 
Gratifications of. the Mundane Life or Animal Nature, 

. and about ſuch things as theſe the Corporeal lite is per- 
petually converſant..as with its proper Objets. But - 
now the. Intelle&Xual Nature or Inner Man takes for its - 
Objett the 75:.9Yor what ought to be-done, being ruled . : 

and guided by the Counſels and Inſpirations of Right 

Reaton: Now becauſe the Soul cannot attend to two - 
different Faculties or Capacities at the ſame time in their 
tiigheſt aQtings and Invigorations, -it follows that upon -: 

* the Prevalency and Enlargement of either of them, the 
other is ſenſibly diminifhed, abated, and debilitated. 
For who is there that ſees not how crazed and beſot- - 
ted thoſe Perſ0ns are in: their Intellecuals, who ler 
themſelves looſe to the conduct of their irregular Lutts 
and Appetites, and plunge their Souls without bounds 
or meaſures in Corporeal Joys 2 So-that were it not for 

_ their External ſhape, there would be little difference be- 
tween them and Bruits: -And is it poſſible now to dif- - 
cern the faint and weak glimmerings ofIntellectualLight 

- through ſuch profound and.clammy darkneſs? Nay, it is 
very eaſie toconceive that the Rampancy and Luxurian- - 
cy of the Animal Lite may ariſe. to ſucha height as to 

. form an Extraordinary and thick Cortex. over. the [ntel- 
leftual or. Divine Principle, that its atings ſhould ne- 
ver. 


:1 Tim. 5. 6. 


(466). 


. 


iver be peree :tible-any more, 'but like-the Central Fic 


if an incruſtated- Star, he totally 'extinguiſhed-at the: 
long run. Of ſo high-a Concernmefit is it to Mankind 
to mortifie and ſubdue the wregular Excurſions of this: 
Plaſtick or Aninial Life, and flifleits ano: mtv irrg- 
tional and blind Appetites in the Zmþryo or firſt rudi- 
mental Efformations. For' the fluth eruption and bla- 
zing of the Corporeal life, is'afad Prefage of the Death 
and Extin&tion of the Diviner Faculties. . And Death 
it ſelf in a Phy ical ſenſe is only the Conlopition, ot lay- 
ing aſleep ſome Powers that others may awake in their 
ſtead : Hence the Spirit of -God affirms that thoſe who 
live in pleaſures, 2. e, licentiouſly. and delicately, omit- 
ting no opportunities of gratifying that worſer:Lite.to 
which:they have'ſo tender-a Regard, are dead while 
they tive. 'Tothis-purpole 1s thar of 'P lotinus, Ennead. 
1.8. davicuasv,. 6; $u Aviolvor Ki), 6 Acvort@- oevTy 
2 in iv T6 oder feCcanTno uy, Jerky 5 Ae TRAUMH, 
FNngSver dvr. /Ai vitious:Perſoni dies aſter;that ,man- 
ner the-Soul' is edpableof:dying ; and:the:Death of the 


_ Soul is-by-a toral-Immer/ian and nepletion of it ſelf with 


341 - 


"Deſign to prove that bare-and dry Reaſon, is: a 


"Corporeity. 7 oils 21 "« 

' Ibid: Werare led by ſenſe; eitherrExttrnal or Internal, 
not by Hryandinfepil'Reaſon;)Iv is nc Partof the Authors 
{yficient 
Criterion to'difeern the true andiatfeting relliſh of Hea- 
venly Things; foras there-is ſameFPpanciple inus which 


"has a Vital teriſe-and fapid'Guſt-of /Corporeal | Joys and 
' Pleaſures,” fo there js a Principle likewiſe in the;Squl of 
"Man, which is «p#rtev m4 ſomething better then Reaſon, 


and which'aPlaronp# would call ws:awo-theFlower and 
Summity of the Mind, * when-by:due-Purificationiph, its 


' felt from all Corporeal m_ and:Pollutians.:; at; ariſes 


to ſuch a Meafure of'' Participation .ob the Nivine Life, 


as 
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as.:that itiperceives a Generous Relliſh, and 'Grateth), 
and afleRtingPleaſure in Holineſs and Virtue, - (For till 


this taward Intelleual Senſe be-in forme Good: meaſure 
awakened,Religion' it ſelf. does bur vety little, and 'weak- 


ly afte& the Minds: ; Therefore our *Author adds, '7ha# 
heavenly Things are not otherwiſe to'be known, bat by ſuch 
an-inward relliſh and affeiting light as Divine Grace uſual- 
ly imparts to defecate and humble' Minds, And a little 
above: he ſays, 7 hat to render our. ſelves Obedient to the 
Will of our heavenly Father, is the enly plain andeaſy way 
to the attaining a true knowledge and vital Senſe of Di- 
vine Revelations. Conſonant to what our Saviour him- 
ſelf expreſly affirms, Fob. 7. 17. 1f any Man will do the 
Will of God, he ſhall know 'of the Doitrine whether it be of 
God, or whether T1 fpeak of my. ſelf, i.e. Phe true relliſh 
and vital ſenſe of Religion ariſes from a Conformity of 
Mind with the Will of God. So that though Reaſon 
may furniſh-a Man with ſufficient Arguments to aſſure 
him of the Truth of Religion, yet the fapid guſt and 
affeRing ſenſe of it flows from the ExpergetaCtion of the 
Intelle&tual Powers into a Divine life. 

Ibid. To admoniſh them that are going aſtray, to i[/u- 
minate the Eyes of the Mind, to ſtrengthen the Faith, and 
ro- lixand impreſs the Argument of Godlineſs upon the 


Soul, theſe and ſuch like Things we owe to the benign In- 


fluence of the Holy Spirit.\It 1s a very great Indication of 
a Mal.cious Mind,or weak and crazy Intelleftuals, when 
Men ſhall load and burden their Adverſaries with the 
opprobrious and Invidious Termot Herelie, as denying 
theAid &Aſliſtance of the Spirit of God to be Neceſſary, 
when they only endeavour to make the Myſtery of our 
Faith, the Oeconomy of Chriſtian Religion to appear 
in all its Parts Rational, 2. e. worthy and becoming of 
its Author the Eternal Wiſdom of God. It has _ 

I the 
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the:ill.Fortuge of ſorag Eminent and: Ingenzous Perſons: 
of late to be traduced:fori Pelag/ans, . Sacinians;and> what. 
not, for- no other cauſe that-I know of, but becauſe. 
they ſpeak. ſenſe, and:care not to explicate Religion; by. 
naintelligible Words and Phraſes, quaint Alluſjons and” 
add\Simlitudes, but inſtead of all this jingling noiſe, 
they. appeal, to. the Common and. Rational. Faculties of. 
all Mapkind. And-.in this they are ſo far from laying 
aſide; or. rendring uſele(s the Aid ofthe: Holy. Spirit! of 
God under the-Goſpel; that they. ſrecly acknowledge alt” 
their ſtrength ta derive from: his ever-bleſſed Inflacnce, 
that of themſelves they: are: nothing, but: that it is he; 
who warks in them. both ta will. and to do:; and thathe! 
is.nqt- only. the: beginner, but -Fintſher ob..cvery good® 
work; Although perhaps they may:pot think the-Ope-- 
ration of: the: Spirit of Ged to .be: by an: Omnipotent 
Rower at lange:,. but. Zypothetical, andupom certain” 
Terms and Conditions;: like thegreat Formative Power 
in; Nature, which: produces not: the: Lineaments and: 
Primigenial Rudiments. of the Body of: a Plant:or Ani- 
mal out of a Flint, but requires a: pliable DuCtility and: 
Sequaciouſneſs. in the Matter-it. works upon. . 

Pag:; 14. Pythagoras,. Apollonius Tyanzus who en 
deavoured by Magick Art. to keep-up the Credit of ſinking - 
1delatry,. was famous for Miracles.) That Miracles may: 
be wrought by wicked Perſons for ill ends and deſigns, 1s. 
evident-not only from the Prediionbetore-cited, Dear. 
113. fs. alſo from the Miracles wrought by the Egyptian: 


'Magicians to invalidate thoſe. of Moſes, but likewiſe 


from the-expreſs Propheſie of our Saviour himſelf con-: 
cerning falſe Prophets. that ſhould ariſe and ſhew- 
onufic pryolke 3, Tipare: great ſigns and wonders, to de-.. 
ceive, if poſſtble,even the Elett, And the Apoſtles of our 
Lord Jeſus foretelling the. coming of — de- 
x cribe.: 


(83) 

'ſcribe.itto-he gg7” bryan LNG wv mKTy-FU'ol@6,F, 
ouadioig; #, Fipyn ot 55,qfter the efficacy of Satan, with-all 
[Powe t,aud\Signs, andWonders:| or Miracles | of a Lye. * na 
And-StiFohn peaking ot the:ſame Perſon, fays that he - 
ſhall do .omude peotha Great Wonders, and deceive thew 
- that dwell on the Earth, by 'themeans of thoſe Miracles Rev. 13.13,14. 
which he has Power to do tn the ſight of the Beaſt. Now 
from hence we may collect -thele 4hings: x. -'That-true 
Miracles may bewrought by wicked Perſons ; notthat 
-God does tmmediately-concur by his Almighty Power, 

in aſliſting them to do Miracles:to countenance Falte- 
Hoods, -and tie open Violation of his;Laxws, -but-that he 

may permit inviſible created Spirits 10gxerttheir Ener- 

gy and Power .in producing ' Supernatural 'EffgKts : 
Whence we have no Reafon to think that the Miracles, 
-foretold to be done by Antichriſt and his Followers, or 

by falſe Prophets to be mere Juggles and Peluſions of 

our Senſes, but that ſame of them-may bexeal Miracles, 

but becauſe they are wrought to confirm Idolatry, and 

to eſtabliſh ſuch Doctrines as are plainly repugnant to 
the-Rational Faculties -of Mankind, therefore we -are 

not to heed them, but to look upon them as wregrz 
+35, Miracles of Falſhood,and a Lye. And of this ſort 

were the Miracles of Apo//onius , whothough height 

dazie the Eyes of ſome by the Glittering Brightnels of 

his Counterfeit Virtues ( it-being for the'Intereſt of the 
Divels Kingdom that he ſhould aft that part well yet 

he never tranſcended the bounds of the Animal life, but 

was an Archi-mago or Grand Magician, as Meragenss, "5 9: 
who wrote his /lite, teflifies. 2: Phat >God never .per- 
mits falſe Prophets to-do Miracles by the Afiftance of 

evil Dazmons, but only in the Caſe of ſuch Falſhoods as 
are.clearly diicoverable by the Light of Nature or com- 

mon D:iRates of Univerſal and Right Reaſon; becauſe 

: 12 it 
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i he- ſhould, -it: would be an. Invincible Temptati- 
on : Burt ( as ovr Author ſpeaks a' little *below ) 
it no way comports' with Divine Goodneſs and Vera- 
city to bear" witneſs to a falſhood, or to expoſe men in 
things of the greateft moment to an-everlaſting. and inevi- 
table Deluſion. 3. That Miracles alone are not a ſuffi- 
cient Confirmation of the Divinity of a DoQtaine, for- 
aſmuch as-they have been wrought by Pagazs, and-the 
ſame is aſſerted by Buſbequius of. fome among the Turks; 
therefore beſides Miracles, to-perte&t and compleat a 
Divine Teſtimony, there is required Holineſs of life in- 
the Perſon that pretends a Divine Miſſion, and a Do- 
Qrine-worthy of God, and every way uſeful to Man- 
kind. 'Hence-our Author adds, þ. 15. Phat to make up 
aright Judgment concerning aDivineTeſt imony the matter 
zt ſelf which is atteſted ought to come into conſideration, 
which if it contain any thing contrary to the ſettled Prin« 
ciples of Nature, thoſe: Miracles are not 10 be looked upon. 
as Divine; but as Diabolical Delufions, Therefore for 
the Writers of the- Romi/b Church to-pretend Miracles 
now, and to rank them among the Eſſential CharaCters 
to prove the Truth of a Church by, as BeJarmize does, 
when all men whoſe Eyes are-open, diſcover the grea- 
teſt part of thoſe Miracles-to be the Frauds and Impo- 
ſtures of cunning Prieſts, or if theywere true, it being 
evident that they are wrought by Apoſtate Spirits for 
the Confirmation of ſuch Doctrines as are clearly re-- 
pugnant to the ſetled Principles of Kight Reaſon, it is, 
( 1.) To hazardand call in Queſtion the-Truth of thoſe 
Miracles wrought by Chriſt and his Apoſtles for the 
Confirmation of Chriſtianity, And ( 2. ) to: uſe the 
Words of a learned Man of our own, ' *If any ſtrange 
<things have been done in that Church,. they prove no- 
«thing but-the Truth of Scripture, 'which foretold that 
LE | *Gods, 
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(God's Providence permitting it, and the Wiekedneſs 
© of the World deſerving it) ſtrange Signs and Won- 
©ders ſhould be wrought to confirm falſe Doctrine, that 

- * they which: love not the Truth ſhould be given over 

*to fiedag. Delaſions So that now we have Reaſon 

*rather to ſuſpe& and be afraid of pretended Miracles 

* as ſigns of falſe DoEtrine, then much. to regard them. 

*as.certain- Arguments of Truth. Neither is it ſtrange 
* that God ſhould permit ſome true Wonders to be done, 

*todelude thoſe who have forged ſo many Wonders, to 
*deceive the World. | 

Pag. 15. Here lies the Principal Difference between 3g - 

Mankind and Brutes in their ng capable of Religion.| - 
That the Eſſential Difference between Mankind and 
Brutes- does not lie ſolely and purely in Rationality, ap» 
pears from hence, in-that Brutes are capable of Reaſon, 
though in a lower Degree. And moreover we can frame 
a very Intelligible Idea of ſuch Creatures as are capable 
of Reaſon ſo as to build Cities, and to Form and In- 
ſtitute Common-wealths, which yet have no Diſtin&i- 
on- of moral Good and Evil, and conſequently are nei- 
ther capable of rewards.nor puniſhments ; and perhaps 
ſome ſuch Animals. may. be- actually exiſtent in ſome 
part or other of the World. But that. which conſtitutes 
rhe true difference between Men and Brutes-is Religion, 
which.the Satyritt.took.notice of, 


——Separat hec nos 
A grege mutorum, atq; ideo venerabile ſoli- 
Sortiti ingenium divinorumq; capaces:. 


Fuvenal, 
Sat, I5.. 


Pag. 16. If we: once forſake- the guidance of Reaſon, 34. 
muſt not all Religion be owing either to Education, Super- 
ftition, or ſome Panatical Impulſe 2 | To him that for- 
ſakes. the Condutt of Right Reaſon: mm | 
alike,. 
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-alike, and he'may as well be a Mahametas or 'Few as 
a*Chriſtian, and indeed that he hasany Religionatall, 

is owing chiefly to his Education, and theLaws of the 

Country wherein he hives. But Religion:being a mat-. 
ter of choice, there muſt be ſome ſtanding and ſetled 

Rule by which totry and judge the Truth orFaſfhood, 

_ the Congruity or -Incongruity of it-: And ſuch a Rule 

as this God has furniſhed Mankind withal, -namely 

Right Reaſon, and he that having means and opportu- 

nity totry and examine the Religion that is proponnd- 

ed to him as Matter of his Choice, ſhall yet careleſly 

content himſelf with it, becauſe he-has been educated 

_ and trainediup in it, has his Underſtanding given him 

to no purpoſe, and may juſtly tear as a Puniſhment of 
this his careleſs Oſcitancy and flothtul Credulity, that 
-Providence ſhould permit him to ſwallow great and 

dangerous Errors as well as Truth. :For he thar believes 
without Reaſon declares himſelf indifferent to believe 

any thing right or wrong. Socrates gives this Com- 

mendation of Cebes, that he was careful to #nquire-into 

all things, and duly weigh them-4) & mreivv wdic thinevaa. 

deo9re!, 671 ov T6 Er, and would not preſently believe that 

which any Body faid, -though otherwiſe he had ſuff- 
cient reſpec unto him. IT ſhall ſubjoin what an excel 

lent Writer ſpeaks to this Purpoſe : *We ought not 

* (fays he” to ſurrender our beliet to any thing careleſly ; 
© nor, either out of idleneſs and floth, or being over- 

*awed by the. Confidence which any mea aſſume to 

© chemaſelves, content our ſelves with an Implicit Faith: 

* Neglecting to ſearch and try, and prove all Things 

* which demand to have no leſs then our Souls reſigned 

* up unto them. We ought theretore to ſuſpet thoſe 

* who would have us bekeve them without putting our. 
*ſelves to the trouble afguchiſearch. It isa fign they 


* mean 


( 67.) 
*-mgamto deceive; for if Ged himſelf docs not expe&t-” 
© to be bheheved; unleſs there. be Good witneſs for that 
*to which-his Ambaſſadours demand Aſſent ; why 
© ſhould menhe. ſo preſumptuousas to ask us to believe 

' them. blindly-? Or why: ſhould we be ſuch Obedient - 
© Fools, as. to; do. more for them. then God would have 
© us do for himſelt ? He has given us Eyes, and. there- | 
fore we ought to: look.about-us, eſpecially when Men: 
© bid us wank: and'take: any thing.upon truſt. He has 
* endued us with Reaſon, and therefore. we ought to 
*-ſift,, and try, and examine that which is propounded. 
© tous, Amd if any Body fay, Do not try, nor exa- 
*mine;; you: are not able to-diſcern-the Differences of 
© things; Believe. as we teach, for: we cannot.deveive 
_ *you::. Mark that Man or. Company of Men as the 
© greateſt Deceivers,, who intend to impoſe ſomething 
© upon you,., which will:not abide the. Tet, 

_Pag, 17. Religion w a free-aud ingenuous Thing, that" 40 
forceth, none, but Captivates the Underſtanding with its 
awn ſolitary Beauty aud Pulchritude:| The Soul of Man 
being the Workmanfhip of . the Eternal aSyG- or Wiſ-- 
dom of God, and coming; into. the World: furniſhed 
with the Seeds. and Principles. of all true Wiſdom and 
Knowledge, however its Lapſe and Degeneracy' have 
clouded and darkaed its Intelleual Faculties, yet there 
ſtill remaining fuch a Cognation and Harmony be- 
tween it and Truth; ſhe cannot but embrace it when- 
1everduly andadvantageouſly propoſed. Now Chriſtian 
Religion being. likewiſe the Genuine Oftspring of that. 
Wiſdom which has: left ſuch viſible Characters and Sig 
natures of it ſelf upon the whole Frame of Heaven and 
Earth, the Soul of Man preſently diſcovers all the : 
Beautiful Ermanations: of it to be Congenerous and. Ho--- 
mogeneal to its own IntelleEtual. Light, and asall like | 

IS. 
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is attractive of its like, is gently and willingly captiva-' 
red, and ſweetly drawn as with ſome hidden ſtrings ton 
cloſer and nearer union-with-it. And this is the'Reaſon 
why Chriſtianity neither needs, nor uſes Violence or | 
Force .to beget Belief and Entertainment 1n Humane 
Minds, becauſe it is made up only of ſuch Things as in- 
timately Correſpond with the Intelletual Frame and 
Furniture of the Soul. Nor indeed { ſuppoſing Religion 
to contain any thing contrary to Right 'Reaſon) could 
Men ever be forced to believe it : For ſuch is the Con- 
ſtitution of a Rational Soul, and ſuch are the Eſſential 
Impreſles of its IntelleualNature, that no Man can be- 
lieve what he. pleaſes, but is fatally bound up to ſuch 
Things as are agreeable to thoſePrinciples of which his 
Rational Nature is compounded. And if it were in 
the Power of any Man to believeany thing though ne- 
ver ſo contradictory and repugnant to-the 'Natural Sen- 
timents and Impreſſions of. his own Mind, he might 
then yield as firman Aſlent to Falſhood as Truth, ' and 
repute all the ContradiCtions \and Abſurdities in the 
World to be infallible Oracles. And as-he cannot arbi- 
trariouſly fix his Mind to the Reception of a-Falſhood, 
ſo neither of that which is irrational ; for that which-is 
Repngaant to Right Reaſon 1s certainly falſe,and all the 
Difference between them lies only in the Number of 
Sy1lables. | | | 

Pag. 18. Right Reaſon and Divine Wiſdom give the 
ſame Judgment of things.) The Foundation of all-Know- 
ledge whether Divine or Humane lies 1n the Apprehen- 
ſion of the Idea's, Natures and mutual Reſpefts and Re- 
Jations of things ; Now theſe not being Arbitrarious, 
but ſetled, Eternally fixt -and Immurable, it clearly 
tollows that Right Reaſon and Divine Wiſdom give the 
ſame Judgment of Things. -Foraſmuch as not only 


Right 
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Right Reaſon | is a Participation of the Divine 
, Underſtanding , but likewiſe, that it is no more in 
the Power of God to change or alter the Tdea's, 
Reſpects, and References of Things, then it is in 
his Power to die, or deſtroy his own Being. Hence 
a' Triangle with its three Angles equal to two / 
Right ones, and all Idea's with their Immuta- 
ble Reſpedas, and Habitudes, appear the ſame in 
Humane Underſtanding as they are Repreſented 
and Exhibited in the Divine Intelle& ; becauſe 
our Underſtanding is an Abſtract or Copy of the Di- 
vine Underſtanding ; as likewiſe becauſe the con- 
rrary would undermine and deſtroy the very Foun- 
dation of all Knowledge in the World. There- 1. «. a ig. 
fore it was truly aſſerted by Tully, Et zgitur, 
quoniam nihil eſt Ratione melius, eaq; & in homine 
& 3n Deo, prima homini cum Deo Rationss Socte» 
tas: Inter quos autem Ratio, inter eoſdem etiam 
Refta Ratio communis eſt. Nor do we by this in 
a Stoical Arrogance make Man equal with God, 
as ſome may fondly imagine : For theDivinelntellect 
( as our learned Author ſpeaks ) doth intimately 
penetrate and behold at one view theſe Affettions 
with the Idea's of the things themſelves, and diſcerns 
their Order and Reciprocations. And this is properly 
called fixed and Stable Reafjon ; whereas Humane 
Underftanding explicates and _untolds things ſuc- 
ceſſively and in order, and this is Reaſon in ſuc- 
ceſſion, or flowing and moveable Reaſon. 

Pag. 41. As to other Things we ought to yield <4 
an Implicit Faith to Divine Revelation, G&c. | 
Chriſtian Religion ſufficiently obtains its end, in 
that all thoſe rhings which pertain to Lite aad God- 
FN K lincſs 
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Fneſs, to the Renovation of Mens Minds into the 
faultleſs Image of our Lord Jeſus, are plain and 
intelligible even_ to the meaneſt Capacity ; bur 
inſuch things as are of a more Abſtruſe, Profound, 
and Speculative Nature, it is ſufficient to have 
an Implicit Faith, 2. e. to believe that the ſenſe of 
all thoſe Things that are delivered and conſign- 
ed by Divine Teſtimony, though they tranſ- 
cend my Capacity, whatever it is which was in- 
tended by God, is true. For he that does not 
ſo, calls God's Truth in Queſtion. But to believe 
this or that to be the true ſenſe of them, or to 
believe the Modes of ſuch and ſuch DoQtrines 
which are not —_ revealed in the Holy 
Scriptures, are thus .to be explicated, -and all other 
Explications of them utterly falſe, is not neceſ- 
fary either to Faith or Salvation. For if God 
would have had under Pain of Damnation thoſe 
Dodtrines which are not ſo plainly laid down, as 
that all ſhould have the ſame Conceptions of 
them, to be equally believed by all in this Par- 
ticular and Determinate ſenſe, it could not con- 
fiſt with his Wiſdom to deliver them in obſcure 
Terms, nor with his Juſtice to require of Men . 
to know certainly the meaning of thoſe Words 
which he himſelf has not revealed. | 
Pag. 43. That hemay be a Pattern and Exam- 
ple to ws.) For ( as Latlantius ſpeaks excellently 
© well.) Qzomodo poterit amputarsi excuſatio, &c. 
* ;,e. How can all excuſe be taken away, unleſs: 
© he that teacheth, does the ſame things that he 

© teacheth, and conduQs, and lends his helpin 
* hand to him that follows? For if he ſhould be 
*ſub- 
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© ſubject to no Paſſion, a Man might thus reply 
upon his Teacher ; I would not fin, but I am 
©qvercome, being clothed with fratl and weak 
« Fleſh: This is it which is angry, which covets, 
© which grieves, which fears to die. Therefore 
<7 am kd unwillingly, and I fin, not becauſe 1 
© would, but becauſe I am forced. I am ſenfible 
< likewiſe that I fin, but the neceſſity of Humane 
<Frailty compels, which I cannot withſtand. 
<What fthall this Teacher of Righteouſneſs an- 
{ver to thefe Things? How will he refute or 
© convince that Man who lays the blame of his fins 
© upon his Fleth,ualeſs he himſelf be likewiſe clothed 
« withFleſh and Blood; that fo he may ſhew thatFleſh 
<it ſelf is likewiſe capable of the Exerciſe of Virtue 2 

Ibid. That be ſhould be conceived by the Power 
of the Holy Ghoſt in the Womb of a Virgin, with« 
out' the concurrence of Man, is an excellent Provi- 
fron for a higher eſteem and Valuation of his Per- 
fad That Chrift fhonld be Born of a Virgin 
without the Concurrence . of Man, could not be 
looked upon as Incredible 1 the Pagan World, 
who ſcarce ever had any s Hero among 
them , but they - preſently found out ſome God 
for: his Father. ' And Plutarch in the Life of 
Numa relates, That' the Egyptians ſappoſed it pro- 


43. 


able enough that the Spirit of the Gods has gi- Lange 


ven Original of Generation to'Women, and begot- 
ten fruit of their Bodies, And Lattantius argues 
the Reafonableneſs of the Nativity of Jeſus of 
the Virgin Mary, from what was commonly 
believed among the Heathens concerning other 


Creatures, Quod / Animalia quaedam Vento ©. 


K 2 Aura 


Demonſfty. 


Ewvangel. 
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Aura concipere ſolere omnibus notum eft, car quiſ= 
quam mirum putet, cum Spiritu Det, cui eft facile 
quicquid velit , gravatam eſſe Firginem dicimus > 
The belief of which when facilitated, will ap- 
pear an excellent Proviſion for a higher eſteem 
and valuation of the Perſon of our Saviour. 
Therefore perhaps it was not only a drunken: 
humour in Alexander, when he would be thought 
the Son of Jupiter Hammon, but to make himſclt 
appear more Auguſt and Venerable. by [the Re- 
putation of being the Son of a God. | To this 
purpoſe it is related by Zuetius that among the? 
Turks there are certain Boys, which. they call 
&m&Topa, believed of the common People to 'be 
Born of Virgins, and: in great eſteem, as ſuppoſed: 
to do ſtrange things : In the Turkiſh: Language 
they are called Nephes-Ogli, 1; e. the Sons ot Soul. 
However theſe Things be, yet this is certain, that- 
among all Nations thoſe Perſons have' been always: 
had in the greateſt eſteem-and Veneration' who 
have been taken-to be the immediate Offspring 
of God. And this was it which-put Pz/afe into! 
ſuch a. great Fear, when the:Fews. told him that: 
our Saviour: alerted himſelt:yo be; the) Son of: 
God, Foh.19. 8. imaginivg according to the Opis-' 
nion of the Gentiles that he might be the: Son of 
Jupiter or Apollo, or fome other of their Deities, 
and conſequently that he ought: rather to-betreve= 
renced, then given up to be Crucified.: is 44. | 
Ibid. Adds the greater Majeſty to what he- ſhould: 
deliver. | From hence it was that moſt of the. 
Legiſlators among the Heathen, that they 
might obtain the greater Credit and Veneration 


to; 
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to theit Laws, were wont to tell the People theY 
received them from ſome God or other. As My" 
nias perſuaded the Egyptians that he was taught 
\ bis Laws. by Mercary.: Minos intituled his to Ju 
piter ; and Zamolxis among the Getes to the God- 
deſs Veſta. Now albeit theſe were but Fictions, 
yet from the Dictates of common Reaſon they 
all concluded thus much, that there was no Law 
ſo binding, or that carried greater Majeſty and 
Authority, then that which had Divinity ſtam- 
ped upon it. 

Ibid. Nor could God fignifie his will more azrce- 
able to the Nature of. Man. | © Admirably to «is 
* Purpoſe the forecited Lattantius diſcourſes, 
*where ſhewing how highly Reaſonable it was 
* that Chriſt ſhould take upon him our Fleſh, he 
*adds, Si vero fit Immortalis, exemplum proponere 
© homini nullo modo poteſt—— 1. e. It he had been 
*wholly Immortal., he could not have offered 


* himſelf as an Example to Mankind ; for ſome. 


* grave Perſon would be very apt thus to beſpeak 
*him; you indeed do not fin, becauſe you are free 
*from this Body ; you covet not, becauſe an Im- 
«mortal Being wants nothing: But I have need. 
* ofmanyThings to maintain this life of mine.You 
are not afraid of Death, becauſe it can have no 
*Dominion over you. . You deſpiſe Pain, becanfe 
©you arc Impaſſible, But I poor Mortal have 
© reaſon to fear both , becauſe they bring upon 
* me ſuch, grievous Torments: as weak and infirm 
©Fleſh : is not able to endure. Therefore "he 
© that is a Teacher of Virtue ought to take away 
© this excuſe from men, that none may. aſcribe his 
*ſins rather to Neceſſitythen his owntault. And that 


he 


43. 
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the may be every way compleat,nothing ought to be 
© objected againſt him by him that is to be taught : 
<As if any one ſhould tay, you command Impoſ- 
« fibilities, he may readily anſwer, Behold I do 
© the ſame things : I am clothed with Fleſh, whoſe 
© Property is to ſin, yet I bear about a Mortal B 
« without ſin. I cannot for Righteouſneſs ſake ei- 
<ther ſuffer Pain or Death, becauſe I am frail ; 
© Behold Pain and Death hath Power on me; and 
©T overcome thoſe things which thou feareſt, that 
©I may make thee aConqueror over Pain and Death. 
© I go firſt through thoſe things which thou pre- 
©tendeſt thou canſt. not bear ; if thou canſt not 
« follow me in what I command, yet ſurely thou 
©mayſt follow me going before thee. Thus all 
© manner of excuſe is taken away , and 
<Man muſt confeſs that 'tis his own fault that 
he is Vitious, in negleCting to follow- not onl 
©the Teacher of all Virtue, but the Guide and 
*Conductortoit. | 

And if any . ſhall Obje& with that Impious 
Epicurean, and ask, Why could not God appear, 
and at oncetake away all wickedneſs and fin our of - 
the.Soul, and plant Virtue there? 'Fo this Origen 
replies, 1. That it may well be doubted & $vie. 
7 in Ti quca 7d Toi&70 whether ſuch a thing be 
naturally poſſible or not. 2. Suppoſing it be, 
mz & 7g igavg where will be the Liberty of 
our will.> and where that laudable: Aſlent to the 
Truth, and Averfation from Lies and Falſhood? 
For if we take away Liberty and Spontaneity, we 
deſtroy the very Eſſence of Virtue. So: that no 
Courſe could. have been taken more agreeable 

and 


- . :. 099) 
and ſuitable to-the Nature of Man, then what is 
made choice of in the Chriſtian Religion, 

Ibid. God cannot appear to us but under ſome cor» 4; 3 
* poreal Yeil.] The Eſſences of all Things and fo of 

irits are inviſible, and nothing can be the Obje& 
of our Senſes, but under ſome Corporeal Modifi- 
cation ; therefore the Evangelical Oeconomy requi- 
ring not only that the Perſon who ſhould come from 
God to inſtru the World ſhould be intimately and 
Hypoſtatically united with the Diviae Nature, to 
conciliate the Greater Majeſty to what he ſhould 
deliver, but likewiſe that he ſhould appear to Men 
in ſome viſible form and ſhape. Divine Wiſdom 
thought nothing a more fitting Manfion or Cove- 
ring then a humane Body, partly becauſe an Ange- 
lical Body chad been impaſſible, and then that we 
might not loſe that Natural encouragement and 
Provocation to Virtue flowing from the Example of 
one made after our own likeneſs, who by thoſe ma- 
ny endearing Circumſtances he might make uſe of 
in the Fleſh, would more Powertully captivate and 
attract Humane Souls to the Love and Obedience 
of him. And therefore /gxatius in his Epiſtle to. 
the Ephefians does juſtly condemn ſome Hereticks 
in his Time, who ſaid that our Saviour Chriſt 
Th Soca eywiedou ariporre! , was only a putative 
Man, 8 «Ay&s avanitvty owe, and that he did 
" Not take unto himſelfa true and real Body. 

Pag. 44. Who ſpake very doubtfully of it. ] When 44 
Socrates had brought as good —_ for the 
Immortality of the Soul as he could, yet Szmmzas 
thought he had Reaſon to ſay, that to know any ,, ,,.,,, 
thing clearly of it in this life, was either «voor, # Plaronic: 

axy- 


Tuſal. Queſt, 


46. Lid, IL. 
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meyer, Impoſſible, or a thing extremely difficult, 
But ſays he) a Man mult chooſe the beſt Reaſons 
he can find, which are leaſt liable to Exception 
and he muſt venture to embark himſelf in theſe, and 
Sail by them through this life, & pi 715 Ov apr doe 
@&Atgepoy #; druwauvirre gv tm preayorigs OW HATCY i 
Adys Os mvls Somropevdrvay, 1 6, unleſs. he can be fo 


happy as to be carried fafer with leſs danger, in 


a ſurer, ſtedfaſt Chariot-of ſome Divine Word, 7z. e. 
Revelation ; which is not only a clear acknowledg- 
ment that meer natural Reaſon 1s at a loſs, but a 
kind of Yaticination of an indubitable certainty, 
and perfect fecurity of Immortal life to be expected 
from ſome Divine Revelation : And accordingly is 
now put out of all doubt by our Lord and Saviour, 
who has brought Life and Immortality to light 
through thcGoſpel.Nor could that excellentPhiloſo- 
pher Czcero ſpeak with greaterConfidence, for when 
he had weighed all things on both Parts, he knew 
not what to ſay but this, Zaram igitur Sententiarum, 
gaz vera fit, Deus aliquis viderit. 1. e, Which of 
theſe Opinions 1s true, God only knows, 

Pag. 46. Since God cannot execute this Solemn 
Fudgment, bat under a viſible ſhape.) That our Lord 
Jeſus ſhould appear at the End ot -the World in 
tome viſible ſhape and form, and in that paſs a Fi- 
ral doom upon all Refra&tory and Impenitent Sin- 
ners, ſeems highly Rational, there being no other 
way whereby to effeually and ſenſibly to con- 
vince Atheiſtical Perſons of the Exiſtence of God 
and his Steady and All-comprehenſive Providence 


in ruling all things. And this ſeems to be.expref- 


{ed by St. Jude v. 15.16, in reciting the Propheey 
of 


\ 
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_ of 'Bjveb, where: one- End ofthe:Appearance of our 


Saviour with his: Holy Myriads: is, for the Con- 
viction of the «,u,zpm\tt dpi; thoſe wicked fin- 
ners who were not contented to att unrighteonſly 
but did AoXfv vmiegyry ſpeak opprobriousand'con- 
temptttonus Things of God and all Religion. Nor is 
this only peculiar to the Terreſtrial ſtare of life, for 
It.is probable that many Spirits may be tainted 
with the fame Atheiſtical 'conceits' tn the: Aereal 
Regions, and may reſolve- all Things there like- 
wiſe into blind Chance and Fortune. Now when 
_ eurL ord Jeſus, according to the clear Prediftions of 
Sacred Scripture; ſhall think fir to put an End tothe 
Scene of Afars inthtis bower World; and' to: that 
Purpofe ſhall viſibly deſcend from Heaven with an 
Innumerable' Company of Mighty Angels, making 
allthoſe Regions through which they paſs bright 
before them with the glory and luſtre of their Ce- 
leftial Bodies, and in this' Poſture ſhall for ſome 
time face the Earth, and after that dreadful Sen- 
| tence pronounced-upon' wicked Men and the Apo- 
ſtate Spirits of the Air, by his ſtupendions Power 
ſhall excite all the Principles of Fire both in Earth 
and Air, to perfe&t a General and Univerſal Con- 
fhgration of this Terreſtrial Work for the Puniſh- 
ment of the Rebellious Crue; this will be fuch an 
amazing and'ſurprizing Teſtimony and irrefragable 
Proof ot the Immediate Hand-of God, as muſt and 
wilt convince the moſt wretched 'and: deplorable 
notwithſtanding the Courſeneſs and Stubbornneſs 
of their Natures:, both 'of his Being and Provi- 
dence. * ot | | 
Pag. '47. He wbo after 'an Humble, Pious, and 
Attentive weighing of things, ſhall yet fall into Er- 
L 


ror 


47. 


: (2) 
- noi] * All Error is not alike hurtful and dangerous: 
{For an Error may be purely and ſimply Involunta» 
© ry, or it may be in reſpett of the caule of it Volun- 
*tary.It the Cauſe of it be ſome Voluntary and avoi= 
* able Fault, the Error is it ſelf ſigſul,and conſequents 
© ly in its own Nature damnable. As if by negligence 
© in ſeeking the Truth, by unwillingneſs. to. find it, 
© by Pride, by Obſtinacy, by defiring that Religi- 
_ *on ſhould be true which ſates beſt with my Ends, 
© by fear of Mens ill Opinion, or any other world- 
© ly Fear or Hope, I betray my ſelt to any Error 
* contrary to any Divine revealed Truth, that Error 
* may bejuſtly ſtyled a ſin,and Conſequently to ſuch 
*a one of it felf damnable. But it I be guilty of 
© none of theſe Faults, but be;defirous to know the 
© Truth,& diligent in ſeeking it,and adviſe not at all 
* with Fleſh and Blood about the choice of my Opi- 
* nions, but only with God and that Reaſon he, has 
* given me, if I be thus qualified, and yet through 
© humane Infirmity fall into Error, that.Error can- 
© not be damnable. Thus far a great and learned 
*Man. I may add, That a ſober and ferious 
Chriſtian, who endeavours by all means to know 
the will and Mind of God,. and fo ſopa as he can 
diſcover it, is ready ſincerely, to believe and pra- 
iſe it, and has-withal a lively ſenſe of the Honour 
of God,and ahearty Good-will to all Mankind, this 
Perſon through the Goodneſs of God-thall be: kept 
from falling into any dangerous and damnableEr- 
ror. But now whenany Man:ſball careleſly neglect 
to uſe that Reaſon which God has Elven himtodif- 
criminate between Truth and Falthood, and. ſhall 


happen. tq aſſent to Truth, nat: apo 2 due choice 
and diſcernment between it-.an 


d : Falſhood,, but 
blindly 


_—- 
blindly and fortuitouſly , this Aﬀſent is no way. 
commendable,and an Involuntary Error after aclear 
and well qualified ſearch isto be preferred before it. 
[ have now finiſhed my Annotations upon this 
Excellent Diſcourſe, in which I have endeavoured 
to illuſtrate and confirm ſuch Things, as our Re- 
verend Author has but lightly touched, at feaſt 
conld not largely infiſt upon-in that coaciſe way of - .. 
a Sermon. And this I have the more readily-per- 
formed, becauſe I judged a Diſcourſe of this Nature 
by a Perſon of ſo extraordinary Piety , - ſuch clear 
Intelleuals, and ſo every way accompliſht as our 
Author was, could not prove unacceptable to any 
of the. Lovers of Truth and Ingenuity ; and like- , 
*. wiſe that I might" do Honour ro his Venerable © _ 
Name and Memory from whom I had the Happineſs: 
of receiving the firſt Rudiments'of Academical 
Learning. This T affirm moreover (with an Hum- 
ble Deference to better and more inlightned Judg- 
ments) that ſuch an Bxplication of. Religion: as 
our Reverend and Learned Author drives at, is the 
moſt likely way not only to ſilence the bold Cavils 
of Enthufiaſts and Atheiſts, bur to eradicate all 
carnal and ſenſual Do&trines and Opinions, and to 
bring on through the Aſſiſtance of the Mighty Spi- 
rit of God (whole preſence is never wanting to the 
fincerely Conſcientious) that Bleſſed and deſirable 
* State of theChurch,thePbi/ade/phian interval which 
. our Lord and Saviour will all along fill with Glort 
ous Manifeſtations of his Power and Providence. * 
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